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FROM THE EDITOR

In ~I.s famous speech of 1929, dissolving the Order of the Star,
Kri .hnamurti told a story that he was to repeat through every
dec de of his long life.

You may remember the story of how the Devil and a friend
of his were walking down the street, when they saw ahead
of them a man stoop down and pick up something from the
ground, look at it, and put it away in his pocket. The
friend said to the Devil, 'What did that man pick up?'
'He picked up a piece of Truth', said the Devil.
'That is a very bad business for you, then', said his friend.
'Oh, not at all' , the Devil replied, "I am going to let him
organise it."

The story, which he occasionally referred to as ajoke, serves
to illustrate his rejection of spiritual organisations. He explains
the radical act - he does did not want followers because

I

authority has no place in spiritual matters; there may be some
wh~ understand him, but these will be 'very, very few'. 'So',
the thetorical question, 'why have organisaions?' is repeated

I al .sever tunes.
I

Despite this early rejections of spiritual organisations, early in
life ~shnamurti established schools in Varanasi and in Andhra
Pradesh under the banner of 'The Foundation for New
Education' and, in 1968, he allowed the setting up of
organisations that bore his name. In this issue of the Bulletin,
we ~xplore the seeming paradox implicit in his beliefs and

I

actions: we look at his treatment of concepts that are of
cOnfem to social organisations, concepts such as justice,
equfility, authority, co-operation. His elucidation of these
concepts uncovers common ground between spiritual
organisations and secular ones, and the justification for
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establishing schools and setting up foundations stands on ~s
shared ground. Justice and equality are possible to achieve;
they are properties of individual human beings; they become
embedded in social organisations only by extension - wheni
individuals in search of truth come together as 'friends' to
form organisations. His arguments against the value of
working together in utopian projects or commercial venture IS
nothwithstanding, Krishnamurti held that it was possible to
come together <Vi friends to bring about a 'radical change il
society' .

Krishnamurti's message has depth because it explores an array
of associated concepts, straddling both spiritual and seculat
worlds. He is a spiritual philosopher whose message has I
depth, is internally consistent and, most importantly, relevant
to the times in which we live. I

~.H.
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ARE SUCH ORGANISATIONS NECESSARY?

Let us examine the question of organisations. There is rather a
nice story of a man who was walking along a street, and
beIfnd him two strangers were following. As he walked along,
he saw something very bright, picked it up and put it in his
pocket. The two strangers observed his action, and one said
to the other, 'This is a very bad business for you, isn't it?' The
oth~r, who was the Devil, replied, 'No, though he picked up
truih, I am going to help him organise it.' Can truth be
organised, or through any organisation can you find it? Must
yo~ not go beyond and above all organisation and beliefs to
discover truth? Why do these so-called spiritual organisations,
chJrches, exist? They are built around beliefs, dogmas, and so
on.are they not? Beliefs and organisations are ever separating
people, keeping people apart, as the Hindu and Muslim, as the
Buddhist and the Christian. Belief, in any form, political or
reli~ious, throws up a barrier between man and man, inevitably
bringing conflict and misery. Though the adherents of
organisations and beliefs talk of brotherhood and love, they
are the very people who will encourage and connive at the
desrction of others.

Are such organisations necessary? Do you understand what I
mean by 'organisations'? I am referring to the psychological,
so-balled spiritual, religious organisations. Are they necessary?
Thty exist on the supposition that they will help man to realize
Truth or God or what you will. They exist for propagandistic
purposes, for conversion, for increase of membership, and so
on;iYou want to tell others what you think or what you have
le~ed or what appears to be the true. And can truth be
prqpagated? If truth is propagated it ceases to be the true.
Truth is to be experienced not according to any belief or
pattern, and if experience is organised it ceases to be the true,
it becomes a lie, so a hindrance to reality. The real, the

1
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immeasurable, cannot be formulated; the unknown cannot be
measured by the known. When you measure it, it ceases to be
the true; it is a lie and only a lie can be propagated.
Organisations that are supposed to be based on the search for
the real, when they become propagandists' instruments, cefse
to be of any significance ... [and] all so-called spiritual
organisations become the means of exploitation. Such
organisations become like any other business corporation, with
buildings, investments, which become all-important. Truth is
not to be found through any organisation; truth comes into I

being when there is freedom. Belief in any form is the craving
for security, and he who is seeking security cannot discover
truth.

Whether I am a Messiah or not can be answered simply: I
have never denied it and I do not think it matters very much
what I think about it. What is important is to find out for
yourself if my teachings are the truth. Do not judge by labels,
do not give importance to the name; and whether I am the I
World Teacher or the Messiah or something else is of the least
significance to you. If the name has become important, then
you will miss the truth. One will assert that I am, and another
that I am not, but your conflict, confusion, and sorrow are ~ot
solved by any of these assertions and denials. It is important,
very important, to be earnest after the search of truth, for it
gives freedom from strife and pain. The truth of my teachings
can be discovered in your daily life, and truth is not distant but
very near. The intellectual will not find it for he is caught in the
net of his own knowledge which prevents his understanding;
the man of devotion will not find it for he is caught in the
confusion of his own image and emotion. He who is earnest
will understand it. I

I
Madras

December 7, 1947
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JUSTICE lIAs No SELF-INTEREST

J KmsHNAMURTI (JK): What do you mean by 'injustice', Sir?
Yo~ are rich, I am poor; you have an excellent brain, and I am
du~l. Society is so structured that people on top keep other
pe~ple down. Where do you start looking for 'justice'?

JAGANNATH UPADHYAYA (JU): We look for equality of
opportunity. There is no final definition of equality.

J~: You treat your servant as a servant; face it.

ACHYUT PATWARDHAN (AP): A man beats his wife, and she
ma~ not be able to do anything about it. There is tremendous
injistice in the world.

,
JKi: I want justice, equality, and society, the environment,
politics - everything - denies that. The gurus deny it, but I
wart justice. Where am I to fmd it?

I

~: There are 'untouchables' who are treated inhumanly; they

;J:l::: ::: ~::: the 'untouchables'.Donot
cod sider the untouchables [separate from the] others .

.-
First of all there is no equality. Where is the source in me
which is destroying the sense of equality and inequality?
~ere do I find the source, so that I can deal justly with
othfrs? And then, ifl convey this to all of you, it will become
co~ective.

I want to find out where equality is. There must be equality -
but where is it? There must be justice.
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I am saying to you, Sir, I know the details of all that is happen-
ing. I have travelled more than you have. I [have seen] the
brutality, the killing, etc., that's going on in this world.

Where do I find equality, justice, happiness for all mankind?
I

AP: It is, perhaps, a wrong question, Sir. I ask: How do I
work for that?

JK: If I have the jewel, then I can share it.

JU: Since 1947 we have learnt that institutional efforts at
working at and bringing order and justice are self-defeating.
What is the alternative? I searched for 40 years. There wet-e

I
hundreds of people who followed me, and now they say, lou
have let us down'. You see, I have done nothing except this-
working to bring about order and justice - and I have failerd.

JK: Would you admit that institutions cannot alter [this co I di-
tion]? Would you admit that revolutions have not brought il~-
justice - about? Social service has not done anything; nor has

I
sympathy. None of that has brought it about. I want to finq out
whether it is possible to bring about equality and justice - [not]
through any organisation, through any group activity, throufh
any religion; I would not touch them under any circumstance!

JV: How does collective action come? You are not open L
that form of action.

JK: Collective activity has not produced the result.

Sir, what is the difference between one national army fighting
another national army?
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JU: You've said that' one individual changing will correct the
collective' .

j: That is not my point.

Wquld you, please, let go of your position for a moment? Do
no~ stick to your position. This is a dialogue. If you say, 'It
mu1stbe like that' , the conversation ends.

-::!d~an only leave my position if a new path, a new hope, is

K: ~ see the truth in the false. The false has to be seen as false.
I want to find out the way - a way - to deal with this problem.
Dolnot say, 'Harijans' or 'This, that, and all the [rest]'. I take
all ihat for granted. All the known paths - including the collec-
tiv~ - have failed to bring out equality, justice, etc. If you do
no~ accept that, then we cannot proceed.

Can I act - as a human being - justly? Can I act - as a human
berltg - with another human being with equality? That is my
qu~stion. Do not say, 'It is impossible'. There is only compas-
sion; that is the only basis for equality, justice.

I
API: I have no compassion.

JK: Find out. I do not say, 'I have no compassion'. Compas-
sion does not require a bank account; it requires application.
Yoy are rejecting it because you say, 'My bank account is not
[hi!" I am not], rich.

API: If I do not have compassion, how does it come?

I
JK: It comes. I can lead you to it.
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AP: I do not see how.

JK: I see that you don't have it, and that is why there is I
injustice. I say that compassion is intelligence, and that intelli-
gence is justice. If I say that truly, I have the sense of compas-
sion. That may affect the society, but 'society' can never be
changed. I

I

You think' compassion' is something not reachable by human
beings. I say that this is so because you have built this imagi-
nary compassion, and you are trying to find imaginary steps to
it

I
JU: So your compassion is total without any quality or action.

I
I

JK: Intelligence is intelligence; it is not the partial intelligence
of thought. It is intelligence, and, when it comes to us, we I

cannot hold it. I

Justice has no self-interest. And if you have shown lack ofi
intelligence of your action so far, move away from self-interest.
When I say this, you are stuck. I

Sir, self-interest is inequality. Self-interest is total injustice.!We
may change there,
outside, without change here, inside.

I have met Kings, Prime Ministers, and others, but have never
felt 'equal' or 'unequal'. As long as there is self-interest, tHere
will be injustice, there will be no equality, and there will never
be freedom.

JU: Why do you give talks and have dialogues?
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JKI,:Have you asked a rose how it flowers? Have you asked
thelrose why it is there?

Ai: It is its dharma.
JKI: 1can tell you what we talked about this afternoon. 1said:
Set-interest - deal with it. 1want Pandit -ji to travel the same
path. 1want to do the same with everybody. But you say, 'I
amimarried; if! have no self-interest, 1will lose my job', and
so tn. 1say, 'If you lose your self-interest, you will have your
jo~ - a better job'.

JU]: What interest does Achyutji have now which creates the
centre of self-interest?

J~: He has been a socialist, and that tinges his outlook. 1have
been a royalist, and that tinges my outlook. It is all part of self-
interest.

I Madras
January 14, 1985

You MUST GIVE SOCIETY SOMETHING IN RETURN

QUESTION: While talking about right means of livelihood,
YOr have said that the professions of the army, of the
lawyer, and of government service, were obviously not a
righ: means of livelihood. Are you not advocating
sa~nyasi-ism, withdrawal from society, and is that not
ruAning away from social conflicts and supporting the
i'1lrstice and exploitation around us?

J ~HNAMURTI: To transform anything or to understand
anything you must first examine what-is, then only is there a
possibility of a renewal, a regeneration, a transformation.
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Merely to transform what-is without understanding it, is
a waste of time, a retrogression. Reform without understanding
is retrogression, because we do not face what-is; we cannot
act without first observing, discussing, and understanding
what-is. We must examine society as it is, with its weaknesses,
its foibles; and to examine it we must see directly our
connection, our relationship with it, not through a posedly I

intellectual or theoretical explanation.

Now, as society exists at present, there is no choice between
right livelihood and wrong livelihood. You take any job you
can get, if you are lucky enough to get one at all. So, to the
man who is pressed for an immediate job, there is no problem,
He takes what he can get because he must eat. But to those
of you who are not so immediately pressed, it should be a
problem, and that is what we are discussing: what is the right
means of livelihood in a society which is based on acquisition
and class differences, on nationalism, greed, violence, and
so on? Given these things, can there be right livelihood?
Obviously not. And there are obviously wrong professions,
wrong means of livelihood, such as the army, the lawyer, the
police and the government.

The army exists, not for peace, but for war. It is the functioh of
the army to create war, it is the function of the general to plan
for war. If he does not, you will throw him out, won't you?
You will get rid of him. The function of the general is to plan
and prepare for future wars, and a general who does not plan
for future wars is obviously inefficient. So the army is not a I
profession for peace, therefore it is not a right means of
livelihood. I know the implications as well as you do. Armirs
will exist as long as sovereign governments exist, with their
nationalism and frontiers; and since you support sovereign I
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governments, you must support nationalism and war.
Therefore, as long as you are a nationalist you have no choice
abdut right livelihood.

Similarly, the police. The function of the police is to protect
and to maintain things as they are. It also becomes the
instrument of investigation, of inquisition, not only in the hands
of totalitarian governments, but in the hands of any
government. The function of the police is to snoop around, to

I

investigate into the private life of people. The more
revolutionary you become, outwardly or inwardly, the more
dangerous you are to government. That is why governments,
and especially totalitarian governments, liquidate those who
arel outwardly or inwardly creating a revolution. So, obviously,
thj profession of the police is not a right means of livelihood.

Similarly, the lawyer. He thrives on contention; it is essential for
hisllivelihood that you and I should fight and wrangle.
(Laughter). You laugh it off. Probably many of you are
lawyers, and your laugh indicates a mere nervous response to
a fact; and through avoidance of that fact, you will still go on
being lawyers. You may say that you are a victim of society;
but you are victimized because you accept society as it is. So,
law is not a right means oflivelihood. There can be a right
means of livelihood only when you do not accept the present
state of things; and the moment you do not accept it, you do
not accept law as a profession.

I

Similarly, you cannot expect to fmd right means of livelihood in
th, big corporations of business men who are amassing
wealth, nor in the bureaucratic routine of government with its

I

officials and red tape. Governments are only interested in
mJ.mtaining things as they are, and if you become an engineer
for the government, you are directly or indirectly helping war.

I
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So, as long as you accept society as it is, any profession,
whether the army, the police, the law, or the government, is I

obviously not a right means of livelihood. Seeing that, what is
an earnest man to do? Is he to run away and bury himself in
some village? Even there, he has to live somehow. He can beg,
but the very food that is given to him comes indirectly from the
lawyer, the policeman, the soldier, the government. And he I

cannot live in isolation, because that again is impossible; to live
in isolation is to lie, both psychologically and physiologically.
So, what is one to do? All that one can do, if one is earnest) if
one is intelligent about this whole process, is to reject the
present state of things and give to society all that one is
capable of. That is, Sir, you accept food, clothing and sheltfr
from society, and you must give something to society in return.
As long as you use the army, the police, the law, the I

government, as your means of livelihood, you maintain things
as they are; you support dissension, inquisition and war. BJt if

I

you reject the things of society and accept only the essentials,
you must give something in return. It is more important to find
out what you are giving to society than to ask what is the right
means of livelihood.

Now, what are you giving to society? What is society?
Society is relationship with one or with many; it is your
relationship with another. What are you giving to another? Are
you giving anything to another in the real sense of the wordl or
merely taking payment for something? As long as you do not
find out what you are giving, whatever you take from society is
bound to be a wrong means of livelihood - this is not a clever
answer - therefore you have to ponder, enquire into the whple
question of your relationship to society. You may ask me in I

return, 'What are you giving to society in order that you be :
clothed, given shelter and food?' I am giving to society that of
which I am talking today - which is not merely the verbal I

service any fool can give. I am giving to society what to me is
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true. You may reject it and say, 'Nonsense, it is not true'. But I
aIIt giving what to me is true, and I am far more concerned
with that than with what society gives me. Sir, when you do
not use society or your neighbour as a means of self-extension,
you are completely content with the things that society gives
yoP in the way of food, clothing and shelter. Therefore you are
not greedy; and not being greedy, your relationship with

I

sO<fietyis entirely different. The moment you do not use
sooiety as a means of self-extension, you reject the things of
sooiety and, therefore, there is a revolution in your relationship.
You are not depending on another for your psychological
needs - and it is only then that you can have a right means of

I

livelihood.
I

YOIl may say this is all a very complicated answer, but it is not.
Life has no simple answer. The man who looks for a simple
an~wer to life has obviously a dull mind, a stupid mind. Life
h~ no conclusion, life has no definite pattern; life is living,
alurring, changing.

ThFre is no positive, definite answer to life, but we can
Ullf.erstand its whole significance and meaning. To
unperstand, we must first see that we are using life as a means
of self-extension, as a means of self-fulfilment; and because
w9 are using life as a means of self-fulfIlment, we create a
sooiety which is corrupt, which must begin to decay the very
moment it comes into existence. So, an organized society has
inherent in it the seed of decay.

I

It ir very important for each one of us to find out what one's
rel~tionship with society is - whether it is based in greed
(which means self-extension, self-fulfilment, in which is implied
power, position, authority), or if one merely accepts from
society such essentials as food, clothing and shelter. If your
relationship is one of need and not of greed, then you will find
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the right means of livelihood wherever you are, even when
society is corrupt. So, as the present society is disintegrating
very rapidly, one has to find out, and those whose relationship
is one of need only, will create a new culture, they will be ttle
nucleus of society in which the necessities of life are equitably
distributed and are not used as a means of self-extension. As
long as society remains for you as a means of Self-extensi01,
there must be a craving for power, and it is power that creates
a society of classes divided as the high and the low, the rich
and the poor, th~ man who has and the man who has not, tlite
literate and the illiterate, each struggling with the other, all
based on acquisitiveness and not on need. It is acquisitiveness
which gives power, position and prestige, and as long as that
exists, your relationship with society [will result in] a wrong
means of livelihood. There can be right means of livelihood
when you look to society only for your needs; then your
relationship with society is very simple.

Simplicity is not the ... the putting on of a loin cloth and
renouncing the world. Merely limiting yourself to a few
things is not simplicity. Simplicity of the mind is essential, an~
that simplicity of the mind cannot exist if the mind is used fo~
self-extension, self-fulfilment, whether that self-fulfilment I

comes through the pursuit of God, of knowledge, of money,
property or position. The mind that is seeking God is not a I

simple mind, for its God is its own projection. The simple man
is he who sees exactly what-is and understands it; he does hot
demand anything more. Such a mind is content, it understands
what-is - which does not mean accepting society as it is, with
its exploitation, classes, wars, and so on. But a mind that sees
and understands what-is, and therefore acts, such a mind h~s
few needs, it is very simple, quiet; and it is only when the mind
is quiet that it can receive the eternal.

pjona
October 17, 1948
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THE SPIRIT OF CO-OPERATION

One of the basic problems confronting the world is the
problem of co-operation. What does the word 'co-operation'
mean? To co-operate is to do things together, to build
together, to feel together, to have something in common so that
we can freely work together. But people generally don't feel
inclined to work together naturally, easily, happily; and so they
ar9 compelled to work together through various inducements:
threat, fear, punishment, reward. This is the common practice
throughout the world. Under tyrannical governments you are
bnitally forced to work together; if you don't' co-operate' you
are liquidated or sent to a concentration camp. In the so-called
ci~lized nations you are induced to work together through the
concept of 'my country' , or for an ideology which has been
very carefully worked out and widely propagated so that you
acqept it; or you work together to carry out a plan which
somebody has drawn up, a blueprint for Utopia.

So, it is the plan, the idea, the authority which induces people
to work together. This is generally called co-operation, and in
it there is always the implication of reward or punishment,
which means that behind such 'co-operation' there is fear. You

I
are always working for something - for the country, for the
king, for the party, for God or the Master, for peace, or to
bring about this or that reform. Your idea of co-operation is to
work together for a particular result. You have an ideal- to
build a perfect school, or what you will- towards which you
are working and, therefore, you say co-operation is necessary.
All this implies authority, does it not? There is always someone
who is supposed to know what the right thing to do is and,
th~refore, you say, 'We must co-operate in carrying it out' .

Now, I don't call that co-operation at all. That is not co-
operation; it is a form of greed, a form of fear, compulsion.
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Behind it there is the threat that if you don't' co-operate' the
government won't recognize you, or you will be sent to a
concentration camp, or the Five Year plan will fail, or your I

country will lose the war, or you may not go to heaven. ThJre
is always some form of inducement, and where there is I

inducement there cannot be real co-operation.

Nor is it co-operation when you and I work together merely
because we have mutually agreed to do something. In any ,..
such agreement what is important is the doing of that particular
thing, not working together. You and I may agree to build a
bridge, or construct a road, or plant some trees together, but

I

in that agreement there is always the fear of disagreement, the
fear that I may not do my share and let you do the whole thing.

I

So it is not co-operation when we work together through any
form of inducement, or by mere agreement, because behind all
such effort there is the implication of gaining or avoiding
something.

I

To me, co-operation is entirely different. Co-operation is tHe
fun of being and doing together - not necessarily doing
something in particular. Do you understand? Young children
normally have a feeling for being and doing together. Haven't
you noticed this? They will co-operate in anything. There iSlno
question of agreement or disagreement, reward or punishment;
they just want to help. They co-operate instinctively, for the
fun of being and doing together. But grown-up people destroy
this natural, spontaneous spirit of co-operation in children b~
saying, 'If you do this, I will give you that; if you don't do this,
I won't let you go to the cinema', which introduces the
corruptive element.

So, real co-operation comes not through merely agreeing to
carry out some project together, but with the joy, the feeling of
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to~etherness - if one may use that word - because in that
feeling there is not the obstinacy of personal ideation, personal
opinion.

I

When you know such co-operation, you will also know when
I

not to co-operate, which is equally important. Do you
unaerstand? It is necessary for all of us to awaken in ourselves
this spirit of co-operation, for then it will not be a mere plan or
agreement which causes us to work together, but an
extraordinary feeling of togetherness, the sense of joy in being
and doing together without any thought of reward or
puhishment. That is very important. But it is equally important
to know when not to co-operate; because if we are not wise
wJ may co-operate with the unwise, with ambitious leaders
who have grandiose schemes, fantastic ideas, like Hitler and
other tyrants down through the ages. So we must know when
nqt to co-operate; and we can know this only when we know
the joy of real co-operation.

I

This is a very important question to talk over, because when it
is suggested that we 'work together' , your immediate
response is likely to be, 'What for? What shall we do
together?' In other words, the thing to be done becomes more
important than the feeling of being and doing together; and
wren the thing to be done - the plan, the concept, the
ideological Utopia - assumes primary importance, then there is
no real co-operation. Then it is only the idea that is binding us
together; and if one idea can bind us together, another idea can
diVide us. So, what matters is to awaken in ourselves this spirit
of co-operation, this feeling of joy in being and doing together,
without any thought of reward or punishment. Most young
people have it spontaneously, freely, if it is not corrupted by
their elders.

I This Matter of Culture, Chapter 15
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THERE Is CO-OPERATION ONLY WHEN

You AND I ARE As NOTHING

QUESTION: You say there can be co-operation only when you
and I are as nothing. How can this be true? Is not Ico-
operation positive action, whereas 'being as nothing' is almost
unconscious negativity? How can two nothingnesses be
related, and what is there for them to co-operate about?

JKruSHNAMUR;I: The state of nothingness must obviously be
an unconscious state. It is not a conscious state. You can't say, 'I
am as nothing'. When you are conscious of being as nothing,
you are then something. This is not a mere amusing statemfnt,
but this is a fact. When you are conscious that you are virtulus,
you become respectable; a person who is respectable can never
fmd what is real. When 1am conscious that 1am as nothing then
that very nothingness is something. Simply because 1have made
that statement, don't accept it.

There can be co-operation only when you and 1are as nothing.
Find out what it means, think out and meditate about it. Don't
just ask questions. What does that state of nothingness mean?
What do you mean by it? We only know the state of activirt of

I

the self, the self-centered activity. Whether you are following
some guru, Master, that is all irrelevant. We only know the state
which is self-action, and that obviously creates and engen1ers
mischief, misery, turmoil, confusion, and non-cooperation. Arid
then the problem arises: How is one to co-operate?

We know now that any co-operation based on an idea leadf to
destruction, as has already been shown. Action, co-operation,
based on an idea is separative. Just as belief is separative, sb is
action based on an idea. Even if you are convinced, or millions
are convinced, still there are many to be convinced and, therefore,
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there is contention going on all the time. So, we know that there
cannot be fundamental co-operation though there may be
superficial persuasion through fear, through reward, through
pUFShment, and so on - which is not co-operation obviously.

SOl'where there is activity of the self as the end in view, as the
ut~pia in view, that is nothing but destruction, separation, and
there is no co-operation. What is one to do if one is really desirous,
or bne wants really to find out, not superficially but really, and
bring about co-operation? If you want co-operation from your
wife, your child, or your neighbor, how do you set about it? You
set about by loving the person. Obviously!

Love is not a thing of the mind; love is not an idea. Love can be0iy when the activity of the self has ceased to be. But you call
the activity of the self 'positive'; that positive act leads to
destruction, separativeness, misery, confusion, all of which you
know so well and so thoroughly. And yet, we all talk of co-
o~eration, brotherhood. Basically, we want to cling to our
activities of the self.

I
So, a man who really wants to pursue and find out the truth of
co-operation must inevitably bring to an end the self-centered
activity, When you and I are not self-centered, we love each
other; then you and I are interested in action, and not in the
result, not in the idea but in doing the action; you and I have love
for each other. When my self-centered activity.clashes with your

I

self-centered activity, then we project an idea towards which
W\! both quarrel; superficially we are co-operating, but we are at
each other's throats all the time.

So, to be nothing is not the conscious state, and when you and I
lore each other, we co-operate, not to do something about which
we have an idea, but in whatever there is to be done.
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If you and I loved each other, do you think the dirty, filthy villages
would exist? We would act; we would not theorize and would
not talk: about brotherhood. Obviously, there is no warmth or
sustenance in our hearts, and we talk: about everything; we h~ve
methods, systems, parties, governments, and legislations. We
do not know that words cannot capture that state of love. I

The word love is not love. The word love is only the symbol,
and it can never be the real. So, don't be mesmerized by that
word love. It is not something new. That state can only come
into being when the activity ofthe 'me' has ceased, and in that
cessation of the 'me' , you are co-operating with what is td

l
be

done and not with any idea. Don't you know all this, sirs? Don't
you know that when you and I love each other, we do things so
easily and so smoothly; we do not talk: about co-operation; Fe
do not talk: about a system of how to do a thing and then battle
over the system and forget the action. You smile and you all pbs
it by. We have grown old in our cleverness and not in wisdob.

I
Ma4ras

February 10, 1952
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