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FROM THE EDITOR

~

The last issue of the Bulletin dealt with a central theme in
Krishnamurti's thought, namely, you are the world. In this issue we
explore variations on this theme of identity between the individual
and the world. Two talks, broadcast over the national radio of the
newly independent country of Sri Lanka, focus attention on the
nature of individuals and their responsibility to the world.

Regeneration of the world is never a collective act, according to
Krishnamurti; it is individual actions that bring about a social trans-
formation. However, the responsibility for doing what is right does
not rest in the individual treated as an isolated, atomic unit; indeed
there are no atomic individuals. ‘To be is to be related’ says
Krishnamurti, so one is always part of the world. He adds that to
observe oneself in the mirror of relationship is the first and perhaps
the last step towards the regeneration both of the individual and of
the world. This is expressed elsewhere by Krishnamurti in the
following way:

We have to alter the structure of our society, its injus-
tice, jts appalling morality, the division it has created
between man and man, the wars, the utter lack of
affection and love that is destroying the world. If your
meditation is only a personal matter, a thing which you
personally enjoy, then it is not meditation.  Medita-
tionimplies a complete radical change of the mind and
the heart. (Beyond Violence p. 133)



ACTION

The problems that confront each one of us, and so the world,
cannot be solved by paoliticians or by specialists. These problems
are not the result of superficial causes and cannot be so considered.
No problem, specially a human problem, can be solved at any one
particular level. Our problems are complex; they can be solved only
as a total process of man’s response to life. The experts may give
blue prints for planned action, and it is not the planned actions that
are going to save us but the understanding of the total process of
man, which is yourself. The experts can only deal with problems on
a single level, and so increase our conflicts and confusion.

It is disastrous to consider our complex human problem on a
single particular level and allow the specialists to dominate our lives.
Our life is a complex process which requires deep understanding
of ourselves as thought and feeling. Without understanding oursel-
ves, no problem, however superficial or however complex, can be
understood. Without understanding ourselves, our relationship
must inevitably lead to conflict and confusion. Without under-
standing ourselves, there can be no new social order. A revolution
without self-knowledge is merely a modified continuation of the
present state.

Self-knowledge is not a thing to be bought in books, nor is it the
outcome of a long painful practice and discipline; but it is aware-
ness, from moment to moment, for every thought and feeling as it
arises in relationship. Relationship is not on an abstract ideological
level, but an actuality -- the relationship with property, with people
and with ideas. Relationship implies existence; and as nothing can
live in isolation, to be is to be related. Our conflict is in relationship,
at all the levels of our existence; and the understanding of this
relationship, completely and extensively, is the only real problem
that each one has. This problem cannot be postponed nor be
evaded. The avoidance of it only creates further conflict and misery.



The escape from it only brings about thoughtlessness which is
exploited by the crafty and the ambitious.

Religion then is not belief, or dogma but discovered in relation-
ship, from moment to moment. Religion that is belief and dogma is
only an escape from the reality of relationship. The man who seeks
God, or what you will, through belief which he calls religion, only
creates opposition, bringing about separation which is disintegra-
tion. Any form of ideology, whether of the right or.of the left, of this
particular religion or of that, sets man against man -- which is what
is happening in the world.

The replacement of one ideology by another is not the solution
to our problems. The problem is not which is the better ideology,
but the understanding of ourselves as a total process. You might
say that the understanding of ourselves takes infinite time and in the
meanwhile the world is going to pieces. You think that if you have
a planned action according to an ideology, thenthere is a possibility
of bringing about, soon, a transformation in the world. If we look a
little more closely into this, we will see that ideas do not bring people
together at all. An idea may help to form a group, but that group is
against another with a different idea and so on till ideas become
more important than action. Ideologies, beliefs, organised religions,
separate people.

Humanity cannot be integrated by an idea, however noble and
extensive that idea may be. For idea is merely a conditioned
response; and a conditioned response, in meeting the challenge of
life, must be inadequate, bringing with it conflict and confusion.
Religion that is based on idea, cannot bring man together. Religion
as the experience of some authority may bind a few people together
but it will breed, inevitably, antagonism; the experience of ancther
is not true, however great the experiencer may be. Truth can never
be the product of self- projected authority. The experience of a
Guru, of a teacher, of a saint, of a saviour, is not the truth which you
have to discover. The truth of another is not truth. You may repeat
the verbal expression of truth to another; but, that becomes a lie in



the process of repetition.

The experience of another is not valid in understanding reality.
But, the organised religions throughout the world are based on the
experience of another and, therefore, are not liberating man but only
binding him to a particular pattern which sets man against man.
Each one of us has to start anew, afresh; for, what we are, the world
is. The world is not different from you and me. This little world of our
problems, extended, becomes the world and the problems of the
world.

We despair of our understanding in relation to the vast problems
of the world. We do not see that it is not a problem of mass action,
but of the awakening of the individual to the world in which he lives,
and to resolve the problems of his world, however limited. The mass
is an abstraction which is exploited by the politician, by one who
has an ideology. The mass is actually you and | and another. When
you and | and apother are hypnotised by a word, then we become
the mass, which is still an abstraction, for the word is an abstraction.
The mass action is an illusion. This action is really the idea about an
action of the few which we accept in our confusion and despair. Qut
of our confusion and despair, we choose our guides whether
political or religious; and they must inevitably, because of our
choice, be also in confusion and despair. They may put on an air of
certainty and all-knowing-ness; but, actually, as they are the guides
of the confused, they must be equally, confused; or, they will not
be the guides. In the world, where the leader (guide) and the led
(guided) are confused, to follow the pattern or an ideology, know-
ingly or unknowingly, is to breed further conflict and misery.

The individual then is important, not his idea or whom he follows,
his country or his belief. You are important, not to what ideclogy or
nation you belong, to what colour and creed; the ideology is only a
projection of our own conditioning. These conditionings may, at
one level, be useful as knowledge; but at another level, at the deeper
levels of existence, they become extremely harmful and destructive.
Asthese are your own projections -- the religions and the ideologies,



the nationalism and the patterns -- any action based on them must
be the activity of the dog chasing its tail. For all ideals are home-
made. They are the result of your own projection and they do not
reveal truth.

It is only when each one of us realises the present structure of
existence, the structure of self-projected ideals and conclusions,
then only is there a possibility of freeing ourselves and looking at
the problem anew. The crisis, the impending disasters, cannot be
dissolved by another set of self- projected ideologies, but only when
you, as an individual, realise the truth of this and so begin to
understand the total process of your thought and feeling. The
individual is important only in this sense and not in the isolated
ruthless response to the problem.

After all, the problem throughout the world is the inadequate
response to the new, changing challenge of life. This inadequacy
creates conflict that brings about the problem. Until the response
is adequate, we must have multiplicity of problems. The adequacy
does not demand a new conditioning but the freedom from all
conditioning. That is, as long as you are a Buddhist, a Christian, a
Muslim, a Hindu or belong to the ieft or to the right, you cannot
respond adequately to the problems which are your own creation
and so of the world. It is not the strengthening of the conditioning,
religious or social, that is going to bring peace to you and to the
world.

The world is your problem; and to comprehend it, you must
understand yourself. This understanding of yourself is not a matter
of time. You exist only in relationship; otherwise you are not. Your
relationship is the problem -- your relationship to property, to
people, and to ideas, or to beliefs. This relationship is now friction,
conflict; and so long as you do not understand your relationship,
do what you will, hypnotise yourself by any ideology or dogma,
there can be no rest for you. This understanding of yourself is action
in relationship. You discover yourself as you are, directly in relation-
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ship. Relationship is the mirror in which you can see yourself as you
are. You cannot see yourself as you are in this mirror, if you
approach it with a conclusion and an explanation, or with condem-
nation, and justification.

The very perception of what you are, as you are, in the moment
of action of relationship, brings a freedom from what is. Only in
freedom can there be discovery. A conditioned mind cannot dis-
cover truth. Freedom is not an abstraction, but it comes into being
with virtue. For, the very nature of virtue is to bring liberation from
the causes of confusion. After all, non-virtue is disorder, conflict. But
virtue is freedom, the clarity of perception that understanding
brings. You cannot become virtuous. The becoming is the illusion
of greed, or acquisitiveness. Virtue is the immediate perception of
what is. So, self-knowledge is the beginning of wisdom; and it is
wisdom that will resolve your problems and so the problems of the
world.

28.12.49



RELATIONSHIP

Relationship is action, is it not? Action has meaning only in
relationship; without understanding relationship, action onanylevel
will only breed conflict. The understanding of relationship is infinitely
more important than the search for any plan of action. The ideology,
the pattern for action, prevents action. Action based on ideology
hinders the understanding of relationship between man and man.
Ideology may be of the right or of the left, religious or secular; but
it is invariably destructive of relationship. The understanding of
relationship is true action. Without understanding relationship, strife
and antagonism, war and confusion are inevitable.

Relationship means contact, communion. There cannot be com-
munion where people are divided by ideas. A belief may gather a
group of people around itself. Such a group will inevitably breed
opposition and so form another group with a different belief.

Ideals postpone direct relationship with the problem. It is only
when there is direct relationship with the problem, is there action.
But, unfortunately, all of us approach the problem with the con-
clusions, with the explanations, which we call ideals. They are the
means of postponing action. Idea is thought verbalised. Without
the word, the symbol, the image, thought is not. Thought is
response of memory, of experience, which are the conditioning
influences. These influences are not only of the past but of the past
in conjunction with the present. So, the past is always shadowing
the present. Idea is the response of the past to the present; and so,
idea is always limited, however extensive it may be. So, idea must
always separate people.

The world is always close to catastrophe. But it seems to be
closer now. Seeing this approaching catastrophe, most of us take
shelter in idea. We think that this catastrophe, this crisis, can be
solved by an ideology. Ideology is always an*impediment to direct
relationship which prevents action. We want peace only as an idea,
but not as an actuality. We want peace on the verbal level which is
only on the thinking level, though we proudly call it the intellectual
level. But the word ‘peace’ is not peace. Peace can only be when



the confusion which the you and another make, ceases. We are
attached to the world of ideas and not to peace. We search for new
social and political patterns and not for peace; we are concerned
with the reconciliation of effects and not in putting aside the cause
of war. This search will bring only answers conditioned by the past.
This conditioning is what we call knowledge, experience; and the
new changing facts are translated, interpreted, according to this
knowledge. So, there is conflict between what is and the experience
that has been. The past which is knowledge, must ever be in conflict
with the fact which is ever in the present. So, this will not solve the
problem but will perpetuate the conditions which have created the
problem.

We come to the problem with ideas about it, with conclusions
and answers according to our prejudices. We interpose between
ourselves and the problem the screen of ideology. Naturally the
answer to the problem is according to the ideology, which only
creates another problem without resolving that with which we
began.

Relationship is our problem, and not the idea about relationship,
not at any one particular level but at all the levels of our existence.
This is the only problem we have. To understand relationship, we
must come to it with freedom from all ideology, from all prejudice,
not merely from the prejudice of the uneducated but also from the
prejudice of knowledge. There is no such thing as understanding
of the problem from past experience. Each probiem is new. There
is no such thing as an old problem. When we approach a problem
which Is always new, with an idea which is invariably the outcome
of the past, our response is also of the past which prevents under-
standing the problem.

The search for an answer to the problem only intensifies it. The
answer is not away from it but only in the problem itself. We must
see the problem afresh and not through the screen of the past. The
inadequacy of response to challenge creates the problem. This
inadequacy has to be understood and not the challenge. We are
eager to see the new and we cannot see it, as the image of the past
prevents the clear perception of it. We respond to challenge only



as Sinhalese or Tamilians, as Buddhists or as of the left or of the
right; this invariably produces further conflict. So, what is important
is not seeing the new but the removal of the old. When the response
is adequate to the challenge then only is there no conflict, no
problem. This has to be seen in our daily life and not in the issues
of newspapers.

Relationship is the challenge of everyday life. If you and | and
another do not know how to meet each other, we are creating
conditions that breed war. So, the world problem is your problem.
You are not different from the world. The world is you. What you are
the world is. You can save the world, which is yourself, only in
understanding the relationships of your daily life and not through
belief, called religion, of the left or of the right, or through any reform
however extensive. The hope is not in the expert, in the ideology,
or in the new leader; but it lies in you.

You might ask how you, living an ordinary life in a limited circle,
could affect the present world-crisis. | do not think you will be able
to. The present struggle is the outcome of the past which you and
another have created. Until you and another radically alter the
present relationship, you will only contribute to further misery. This
is not over-simplification. If you go into it fully, you will see how your
relationship with another, when extended, brings about world con-
flict and antagonism.

The world is you. Without the transformation of the individual
which is you, there can be no radical revolution in the world. The
revolution in social order without the individual transformation will
only lead to further conflict and disaster. For, society is the relation-
ship of you and me and another. Without radical revolution in this
relationship, all effort to bring peace is only a reformation, however
revolutionary, which is retrogression.

Relationship based on mutual need brings only conflict. How-
ever interdependent we are on each other, we are using each other
for a purpose, for an end. With an end in view, relationship is not.
You may use me and | may use you. In this usage, we lose contact.
A society based on mutual usage is the foundation of violence.
When we use another, we have only the picture of the end to be



gained. The end, the gain prevents relationship, communion. In the
usage of another, however gratifying and comforting it may be,
there is always fear. To avoid this fear, we must possess. From this
possession there arises envy, suspicion and constant conflict. Such
a relationship can never bring about happiness.

A society whose structure is based on mere need, whether
physiological or psyghological, must breed confiict, confusion and
misery. Society is the projection of yourself in relation with another,
in which the need and the use are predominant. When you use
another for your need, physically or psychologically, in actuality
there is no relationship at all; you really have no contact with the
other, no communion with the other. How can you have communion
with the other, when the other is used as a piece of furniture, for
your convenience and comfort? So, it is essential to understand the
significance of relationship in daily life.

We do not understand relationship; the total process of our
being, our thought, and activity makes for isolation, which prevents
relationship. The ambitious, the crafty, the believer, can have no
relationship with another. He can only use another which makes for
confusion and enmity. This confusion and enmity exist in our
present social structure; they will exist also in any reformed society
aslong as there is no fundamental revolution in our attitude towards
another human being. As long as we use another as a means
towards an end, however noble, there will be inevitably violence and
disorder.

If you and | bring about fundamental revolution in ourselves, not
based on mutual need -- either physical or psychological -- then,
has not our relationship to the other undergone a fundamental
transformation? Our difficulty is that we have a picture of what the
new organised society should be and we try to fit ourselves into that
pattern. The pattern is obviously fictitious. But what is real is that
which we are actually. In the understanding of what you are, which
is seen clearly in the mirror of dairy relationship, to follow the pattern
only brings about further conflict and confusion.

The present social disorder and misery must work itself out. But
you and | and another can and must see the truth of relationship
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and so start a new action which is not based on mutual need and
gratification. Mere reformation of the present structure of society
without altering fundamentally our relationship is retrogression. A
revolution which maintains the usage of man towards an end
however promising is productive of further wars and untold sorrow.
The end is always the projection of our own conditioning. However
promising and utopian it might be, the end can only be a means of
further confusion arid pain. What is important in all this is not the
new patterns, the new superficial changes, but the understanding
of the total process of man, which is yourself.

In the process of understanding yourself, not in isolation but in
relationship, you will find that there is a deep, lasting transformation
in which the usage of another as a means for your own psychologi-
cal gratification has come to an end. What is important is not how
to act, what pattern to follow, or which ideology is the best, but the
understanding of your relationship with another. This understanding
is the only revolution and not the revolution based on idea. Any
revolution based on an ideology maintains man as a means only.

Asthe inner always overcomes the outer, without understanding
the total psychological process, which is yourself, there is no basis
for thinking at all. Any thought which produces a pattern of action,
will only lead to further ignorance and confusion.

There is only one fundamental revolution. This revolution is not
of idea; it is not based on any pattern of action. This revolution
comes into being when the need for using another ceases. This
transformation is not an abstraction, a thing to be wished for, but
an actuality which can be experienced, as we begin to understand
the way of our relationship. This fundamental revolution may be
called love, it is the only creative factor in bringing about transfor-
mation in ourselves and so in society.

22.1.1950
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BOOK REVIEW

ENDING THE SATANIC CULTURE by V.G. Krishnamurti, Writers
Workshop: 162 Lake Gardens, Calcutta. Rs 200 paperback; Rs 250
hardback.

An alliance between technology and economics has produced
the dominant world order which today threatens older established
ways of living. The 500 year old culture in India is loosing its ancient
moorings in caste, religion, geography and ecology. There are
some writers who see in the break up of these ancient
‘particularities’ an unusual opportunity for renewal and creativity.
V.G. Krishnamurti, the author of ‘Ending the Satanic Culture’, does
not belong to this category. In the second volume of his two volume
work titled ‘From Krishnamurti to the Upanishads’ (the first volume
was reviewed in 2/90), V. G. Krishnamurti undertakes an analysis of
the new culture which, as the title of the book proclaims, he
considers ‘satanic’. The title sets the tone of the book, which is
essentially presented as a battle between the devas and the rak-
sasas. On the side of the devas are ranged modern writers such as
Douglas Hofstader, Schumacher, Edward de Bono, Fritj of Capra
and Jeremy Rifkin. In these writers, who call for ‘a change in the
structure of the mind itself’, V.G. Krishnamurti discovers ‘echoes of
J. Krishnamurti’. (p. 16) Ancient books of wisdom like the Vedas and
the Upanishads also belong in this company. The presiding spirits
on the other side consist of the father of modern economic theory,
John Maynard Keynes and the founder of Socialist thought, Karl
Marx. Capitalism and Communism share in common the emphasis
on production and consumption which are at the root of the forces
of degradation: the evils of industrialization which destroys forests,
pollutes the waters and threatens the very basis of life; mindless
consumption which leads to the demand for instant and passive
gratification found in television, newspapers, sensationalism and
fast food joints; ultimately the process leads to the ‘wasting of
oneself’.

Mr V.G. Krishnamurti does not sustain his diatribe against the
new culture through argument; his approach is largely rhetorical,
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communicated through ridicule, humour, outrage and, at the begin-
ning of the book, by tracing his own journey from the village of his
childhood where ‘life was based on what was necessary’ to the the
present world of infinite wants. Using by turns the aphoristic voice
of a sage: ‘The right to cupidity is freedom’, and the voice of a
comedian : ‘The pseudo intellectuals and the professionals of India
are busy crying ‘Freedom! Freedom!’(For what, sir?) The politiclans
are crying ‘Wolf! Wolf!"(Where, sir?) The elite of India are busy crying
‘Money! Money!’( How much, sir), quoting proverbs and homilies,
posing impossible questions, Mr V.G. Krishnamurti makes his point
that life is a mystery and should be approached as such, and also
that human wants should be limited. He passionately believes that
our ancient culture was built on these premisses and that it is time
modern intellectuals look to them for establishing a future world.

THE MOUNTAIN PATH : Aradhana Issue, 1991 contains several
articles on J. Krishnamurti, in keeping with the journals aim of
disseminating the traditional wisdom of all religions and all ages,
especially as testified to by all saints and mystics’. The journal is
published by Ramanasramam from Tiruvanamalai. A wide spectrum
of topics, representing different points of view, is covered in the
issue. Included are pieces comparing Ramanamaharsi's thought
with Krishnamurti’s: Douglas Hardlng, for instance, affirms the
‘great divide' between the thlkers. V. Ganesan affirms the
similarities. There are also articles by Robert Powell, Mark Lee (on
Knshnaum at Ojai), and Apa Pant (on Maurice Friedman).

R.H.
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KFI PUBLICATIONS

COMMENTARIES ON LIVING Series 1 has now been published
by the K.F.I. for distribution in India. Originally published in the early
sixties, the work is a classic. The book consists of a collection of
interviews between Krishnamurti and ordinary people from different
walks of life, juxtaposed against a backdrop 6f nature. Rs 50/-

TRADITION AND REVOLUTION is a series of dialogues on
ancient Indian Philosophical themes. This is a revised edition of a
book that has been out of print for some time. Rs 65/-

TRANSLATIONS of a few of J. Krishnamurti's books in Tamil and
Telugu are available at Vasanta Vihar.

ARCHIVES

The archives KFl Madras requests subscribers to send in names
and addresses of people associated with J. Krishnamurti and his
teachings, those likely to have ‘out of print' published and un-
published material, and also photographs and letters. Originals or
xeroxed copies of the above material would also be appreciated.

NEWS FROM THE SCHOOLS

A limited number of scholarships and stipends to the various KFI
schools is available to children of families interested in J.
Krishnamurti’s teachings. Those interested in availing of these
scholarships should write to the principals of the schools.



NEWS FROM VASANTA VIHAR

A number of new developments have taken place in the last few
months.

The Archi¢gves have been moved to the specially designed new
building, which is air-conditioned, moisture-free and dust-proof.
Documents and records of Krishnaji’s life and teachings are now
scientifically classified and preserved. These include manuscripts,
letters, journals, diaries, books, photographs, gramophone
records, films, audio/video cassettes. Efforts on to collect more
material and to preserve them on acid-free paper, on computers,
digital audio tapes, etc. There is also a research section providing
facilities for serious students to avail copies of this material.

The audio-video section has been provided with a completely
renovated air-conditioned, dust-proof recording laboratory which
will enable us to mass produce good quality cassettes. Extensive
research is underway and well designed packages of old and rare
programmes of Krishnaiji's with their synopsis are now available for
sale.

The South Indian Translations Cell at present has three trans-
lators working full time, and more books in Telugu and Tamil will be
introduced to the public soon.

More trees, shrubs and creepers are being planted around the
new cottages and the administration building to provide a green
cover. Care has been taken to see that a sense of space and
tranquility prevails.

The Forum for New Education has organized camps and get-
togethers enabling many young students to stay at ‘Vasanta Vihar'
and reflect on fundamental issues affecting:their lives. Talks and
discussions on New Education were held for teachers and students
in a number of schools. Young talented artistes were invited to
perform here and share their passion and their art with others.

A news-letter containing information on ‘Vasanta Vihar' and its
activities will be brought out soon. _
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KRISHNAMURTI FOUNDATION INDIA
Rajghat Gathering 1991 — Varanasi

The Krishnamurti Foundation India is happy
to announce that its Annual Public Gathering
will be held this year at the Rajghat Education
Centre in Varanasi from November 12 to 15,
1991.

The intention of the Gathering is to enable
interested persons to come together as friends
to share, discuss and investigate fundamental
questions of life in the light of Krishnmurti's
teachings.

The programme each day will commence
with a chanting/silence session in the morning,
and will include video screenings of
Krishnamurti's talks, talks by guest speakers,
group discussions, evening walks and cultural
programmes.

Boarding and Lodging (in School Hostels)
for the period of the Gathering (4 days) will cost
Rs 300/- per person. Hotel accommodation can
be arranged in City Hotels. For further informa-
tion please contact:

The Secretarty

Rajghat Education Centre
Krishnamurti Foundation India
Rajghat Fort

VARANASI - 221 001.
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LIST OF BOOKS

By J. KRISHNAMURTI

Title

The Wholeness of Life
Exploration into Insight

The Flame of Attention

The Network of Thought
Questions and Answers

The Flight of the Eagle (New)
The Flight of the Eagle (Old)
Mind Without Measure

The way of Intelligence
Krishnamurti on Education
The Future of Humanity

You Are The World (Old)

You Are The World (New)
Krishnamurti's Note Book

Sri Lanka Talks 1980

Letters to the Schools Vol. 1
Letters to the Schools Vol. 2
The Last Talks

Meditations

Truth and Actuality

The First and Last Freedom (Hard cover)
The Ending of Time

The Second Penguin Krishnamurti Reader
Talks and Dialogues

The Awakening of Intelligence
Krishnamurti to Himself
Things of the Mind

Last Talks and Sannen 1985
Commentaries on Living 1 Series
Life Ahead

Krishnamurti's Journal

Price (Rs)

40.00
35.00
30.00
40.00
30.00
50.00
25.00
30.00
50.00
50.00
25.00
25.00
40.00
40.00
20.00
25.00
20.00
45.00
30.00
140.00
245.00 -
135.00
145.00
60.00
210.00
180.00
45.00
100.00
50.00
115.00
115.00



Freedom From the Known
The Penguin Krishnamurti Reader
The Beginnings of Learning

The Impossible Questions On Krishnamurti

One Thousand Moons
Within the Mind

Krishnamurti: Talks with American Students
(Paperback)

Nature of Dialogue (Paperback)
J.K. and the Nameless experience

Krishnamurti: The Years of Fulfillment
(Rider edition)

Years of Fulfillment (PB)

Krishnamurti: A Biography (by Pupul Jayakar)

Life and Death of Krishnamurti
The Open Door
KF1 Bulletin - single copy

Subscription to KFl Bulletin (Inclusive of Postage)

Annual (India)
Annual (Foreign)
Life (India)

145.00
145.00

150.00
40.00

100.00
60.00
80.00

174.00
65.00
100.00
305.00
300.00
10.00

22.00
100.00
300.00

For the Catalogue of Audio & Video Cassettes please remit
Rs.6-00 by M.O. payable to KRISHNAMURTI FOUNDATION

INDIA.

To order books and cassettes, please send their cost in
advance by D.D. payable to KRISHNAMURTI FOUNDATION
INDIA PLEASE ADD PACKING & POSTAGE AT THE

FOLLOWING RATES :

1 Books
2 Books
3-4 Books
5-7 Books
8 Books

Rs.15.00
Rs.20.00
Rs.30.00
Rs.40.00
Rs.50.00

Your order will be sent to you by Registered Parcel, Books

and cassettes are not send by V.P.P.
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