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From the Editor

On the 11th of May, 1988, in Madras, at Vasanta Vihar, which was
Krishnamurti's home in India, there was a gathering of friends to
witness the laying ofa foundation stone for The K.F.I. Centre for <,

Continuing Dialogue and to hear Shri R. Venkataraman deliver
the first Krishnamurti Memorial lecture, Dr. P. C. Alexander laid
the foundation for the Centre and Smt. Subhalakshmi sang Krish-
namurti's favourite bhajans at the end, at twilight.

The Centre is not meant to be a memorial to Krishnamurti, who
disdained such things, but rather, as the name suggests, a place
where earnest people will gather and discuss, in a spirit of free
and impersonal enquiry, those questions passionately discussed
by Krishnamurti but forgotten by the modern world: how should
one live? A statement on the activities of the Centre is part of this
issue as is a talk delivered by Krishnamurti in 1928.

Shri Venkataraman, now president of India, was a former trustee
of the Krishnamurti Trust, Madras. As a member of the Trust and a
friend of Krtshnamurtl's he visited Vasanta Viharevery year. And it
was as a friend of Krishnamurti's that he chose to come to
Vasanta Vihar to deliver the lecture, the text of which is also
included in the Bulletin.



TRUTH OR LOYALTY

Opening Address Ommen Star Camp 4 A&.J.gust1928

For seventeen years, or perhaps more, some of you have been
Waiting, watching, eagerly expecting, anxious to find out for your-
selves. And if you have come to the camp not to question, not to
doubt, but merely to enjoy yourselves, merely to seek a shelter for
your comfort, then the camp as such will be useless. You will find
Truth only by putting aside everything that you have gained, by
denying everything that you have accumulated. All that you have
built can be pulled down by doubt because you have based your
understanding throughout the ages on authority, on personal wor-
ship.

You all are afraid because you are trying to find shelters where
there are no shelters, you are trying to reconcile your beliefs with
the irreconcilable which is Truth.

You want so many things to help you and guide you, so many
crutches to give you understanding~

For you, loyalty to a person is greater than loyalty to the Truth. I
hope you will never be loyal to me, but rather be loyal to your-
selves. Because you are loyal to one individual you exclude from

, your mind and heart the loyalty due to everyone and the loyalty
due to yourselves. You may have - as I know you have - great
devotion to this form, but you have not the same devotion to Truth,
which is what I want to awaken in you.

You may give me your affection, you may show me your devotion,
but that is not of very great importance. What is important is that
you should become the disciples of Truth, not of the intermediary,
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not of the shadow which stands between yourself and the Truth.
For I would much rather have one person who understands than
thousands who are constantly merely repeating my words through
a different mask.

I do not mind whether at the end of this week you all decide not to
return to the camp next year. I do not mind if you no longer hold
me in your hearts and minds, but I want to show you that which is
false, which is fleeting, can never lead you to Truth and happi-
ness.

In order to attain, in order to fulfil, you must go through great
discontentment, great revolt and great turmoil. But you are not
willing to go through that. And as you have not been willing to do
that and as the time has now come when it "must be done, larn
going to do it for you, not out of cruelty, not out of harshness, not
out of lack of affection, but on the contrary, out of love.

I am in love, not with you but with that which is behind you, not
with your faces and your clothes but with that which is Life.
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SPEECH BY THE PRESIDENT OF INDIA,
SHRI R. VENKATARAMAN, ON THE OCCASION OF .

J. KRISHNAMURTI MEMORIAL LECTURE
AT VASANTHA VIHAR

11 May 1988

I
I
I

Friends,
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These lovely woods and this twilight hour are precious to us. This
is the place, this the hour, which Krishnaji chose whenever he was
in Madras, to share his innermost thoughts. Here under this fili-
gree of leaves, he would sit and communicate - with his silences
no less than with his 'Words. And as the light of the setting sun
went down over the ga:thering, an innerlight would slowly emerge
within every listener.

I believe I have been asked to deliver the First Krishnamurti.
Memorial Lecture, not so much because I happen to be the
President of India but because I am one of his admirers who had
the privilege of listening to him and being fascinated by him. I have
therefore chosen to speak today on Krishnaji himself and on what
he has meant to our generation. At the same time I must confess
to a sense of inadequacy at the task of painting a picture of one
who transcended human limitations and belonged, really, to the
vast expanse of metaphysical thought. And yet, this opportunity is
of extraordinary value to me and I must thank the Krishnamurti
Foundation for giving it to me.

The Krishnamurti Foundation has today installed two memorial
stones, one on the beach at Adyar .and one here. This is entirely
appropriate. Krishnamurti and his younger brother came to Adyar
as children. There, where the river meets the sea, Krishnamurti
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spent many pleasant moments every day for several months. On
the Adyar sands, one day Charles Leadbeater saw on the young
Krishnamurti a most wonderful aura that was "without a particle of
selfishness in it". Very soon, therefore, the two brothers were
taken to meet Dr. Annie Besant. Krishnaji has recorded:

As is the custom with us towards those for whom we have
great reverence, we both prostrated ourselves at her feet. She
lifted us up and embraced us.

The act of lifting up and embracing the two sons of Jiddu Nara-
yaniah by the great Mother Spirit that Dr. Besant was, resembled
what happened several years earlier, when Ramakrishna Parama-
hamsa met Swami Vivekananda. Both Shri Ramakrishna and Dr.

\" Besant had anticipated the arrival of a great soul who would, in his
own way, give the world a great message.

Discovery, adoption and initiation into the Theosophical Society
were rapid. Within a matter of months, he began to exhibit powers
of intuition that far surpassed even Dr. Besant's expectations.
Soon, the first book written by him entitled At the Feet of the
Master came to be published. Dr. Besant, in an introduction, said:

This is the first book written by a younger brother, young in
body verily, but not in Soul.'

The Order of the Star in the East with Krishnaji as its Head was
soon set up, Dr. Besant and Leadbeater being its 'Protectors'.

Dr. Besant declared in her daily New India that the voice that had
been heard two thousand years ago was now to be heard a-
gain - the Voice of Christ; that the Flute that had been heard on
the banks of the river Yamuna was now to be heard again through
Krishnamurti.

, .

Krishnaji was soon sent to England for further studies. But once
there, Krishnaji began to probe into problems of life quite indepen-
dently. It is a tribute to his personality that, in the words of Jam-
nadas Dwarkadas: .

He found himself free to choose his own path and no one
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dared to interfere with him.

Krishnaji soon shook himself free of all following. He in fact began
to describe following of any type as evil, be it the following of a
guru, or the following of religion.

In 1928, at the Seventh International Camp of the Order of the
Star held at Ommen in Holland, he was asked "Are you the Christ
come back?", Krishnaji answered:

Friends, if I say to that I am, and another says to you that I am
not the Christ - where will you be? Put aside the label, for
that has no value. Drink the water, if the water is clean. I say to
you that I have that clean water; I have the balm that shall
purify, that shall heal greatly; and you ask me; who are you? I
am all things because I am life.

The Theosophists and the Order of the Star had, for years, pre-
dicted a great Coming, the arrival of a World Teacher who would
say something so new and unexpected that would startle the
world. But the Order of the Star and the Theosophical Society had
visualised the World Teacher in their own likeness. Krishnaji was
not to be in anyone's likeness.

In the presence of Dr. Besant and more than three thousand Star
members, Krishnaji dissolved the Order of the Star in 1929. Krish-
naji's speech on the occasion at the Ommen Camp at Holland
belongs to the category of all-time utterances. He said at the
conclusion of it: -

I have now decided to disband the Order, as I happen to be its
Head. You can form other organisations and expect someone
else. With that I am not concerned, nor with creating new
cages, new decorations for those cages. My only concern is to
set men absolutely, unconditionally free.

In 1930, Krishnaji resigned from the Theosophical Society also.
After his severance from Theosophy, as Mary Lutyens tells us in
her book on Krishnaji, his meetings drew people who were "in-
terested in what he had to say, not what they had been told he
was".
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Dr. Besant was, soon, grievously ill. Ever thoughtful, ever caring,
Krishnaji came from the USA where he then was, to see her at
Adyar. The last meeting was moving. Two decades and more had
elapsed since the day when as a child, Krishnaji had prostrated
before her. The sands of time were running out for Dr. Besant
while Krishnaji was well on the way to becoming the Krishnaji that
the world was to know for another half a century. After Dr.
Besant's passing away, he observed:

She was a mother to me, she brought me up, but never did she
say to me do this, don't do that.

Acharya Vinoba Bhave, after a meeting with Krishnaji once said:

Krishnamurti may deny the role of the World Teacher, negate
the church built for him, deny his role as the supreme guru,
deny being the divine Krishna; but Dr. Besant could not be
denied her role as Yashoda, the foster mother of Krishna, the
divine cowherd.

There can be no doubt that it was Dr. Besant who first ignited the
lamp which has glowed ever since.

Whether here at Madras, or at Rishi Valley; in Rajghat at Varanasi
or in New York City; in Sri Lanka or at Saanen in Switzerland,
Krishnaji seemed to incandesce. In the intellectual and spiritual
darkness that surrounds us, he was like a light, now here and now
over there, moving incessantly, transmitting lustre almost inspite
of himself.

Instinctively, countless persons came to regard him as a pre-
ceptor who could enlighten them. Shrimati Pupul Jayakar tells us
in her moving book on Krishnaji about a discussion that took place
between her, Shrimati Radha Burnier and Krishnaji at Rishi Val-
ley. At her commentthat, for her, Krishnaji was the guru, Krishnaji
asked "what do you mean by guru". Pupulji said "he who awa-
kens". Krishnaji then said:

The approach of the awakener and the awakened is wrong.
When there is light and I am in darkness arid move into the
light where is the awakener? Some stay in the light, some
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wander away, that is all.

A little later Krishnaji added a comment which echoed the Tatha-
gata: "I am not saying I am the light".

A Philosopher of Philosophers, a Teacher of Teachers, Krishnaji
recoiled from these descriptions. He so recoiled because he did
not set out to persuade or instruct anybody. At all times he was a
comrade, a friend, a fellow thinker.

Despite all his fame, Krishnaji remained intensely human. Krish-
naji was one of the world's most naturally modest people. I used to
feel greatly embarassed when during my conversations with him,
he used to say 'Sir' and I would demur. But the next moment he
would repeat 'Sir' when he made a sharp point or refuted your
observations. Courtesy was for him his second nature. What he
valued most, perhaps, was the pleasure of companionship that
was not dependant on physical proximity but had its being in
silent, intuitive, empathy. Whenever he spoke or saw someone, a
certain intensity would slowly but surely establish itself between
the two, leaving the other person powerfully aware not just of
Krishnaji but of himself; he seemed to introduce us - to our-
selves. Often times people asked him questions. Krishnaji would
seldom answer but would excite in the questioner a thought pro-
cess that would lead the person to find an answer. Once I,asked _
him in despair whether there is no solution to human misery in the
shape of wars, of destruction and exploitation of man by man. He -
put me a counter question: 'What are your problems?', I said I had
none. I do not covet wealth or office. I am content and have no
disappointments. Then he asked me why cannot all other human
beings be the same. Will the world then have the problems I spoke
about?

In one of his talks, Krishnaji said we fret over the unborn tomorrow
and dead yesterday and bring misery on one's self. He said you
should live the present. In another talk he traced the cause of
misery to one's ego, personal, sectarian and national.

Krishnaji's mind observed everything, but did not docket the obser-
vations into 'set' pigeonholes. From this very spot on the 3rd
January 1968, he said: (
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We never see a tree, we see the tree through the image that
we have of it, the concept of that tree; but the concept, the
knowledge, the experience, is entirely different from the actual
tree.

We see through myriad lenses; the bi-focals or racial or individual
bias, the tints of subjective opinion, the prisms of prejudice; con-
caves of what has been or convexes of the hereafter. Everything,
except the simple act of seeing something as that something is,
unfraqmented and undistorted.

Why, we may ask, is a total vision important? It is important not
just because such vision enables a total view per se but because it
enables us to see linkages, relationships and the interlocking of
cause with effect. The physical can then be seen to impinge on
the metaphysical; the mundane on the moral.

The mystic poet William Blake wrote in the 18th century these
immortal "lines:

To see a World in a grain of sand,
And a Heaven in a wild flower,
Hold Infinity in the palm of your hand,
And Eternity in a hour.

This inability to see the real constitutes a loss as serious as that
caused by physical sightlessness. It leaves one deprived of right
understanding, of right relationships and therefore of a whole
world of awareness. The blinded Duke of Gloucester in Shakes-
peare's King Lear, who failed to distinguish between good and
bad when he had his eyes, says, "I stumbled when I saw". Krish-
naji knew that society is constantly stumbling for lack of an ability
to see reality, to perceive and to understand it. And by so stum-
bling, it is constantly injuring itself.

Pupulji tells us in her book that, for instance, when on January 30,
1948, Krishnaji received the news of Mahatma Gandhi's assassi-
nation, he became very still and then he said to the group of
people he was talking to:

World events are not unrelated incidents; they are related. The
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Krishnaji stressed here the need for action, but an action that
proceeded from one's own inner change.!

real cause of Gandhiji's untimely death lies in you. The real
cause is you. Because you are communal, you encourage the
spirit of division - through property, through caste, through
ideology, through having different religions, sects, leaders.
When you call yourself a Hindu, a Muslim, a Parsee, or God
knows what else, it is bound to produce conflict in the world.

Morality is not a code; it is a sense of the relatedness of things, of
the wholeness of things, an ability to discriminate between order
and its opposite - disorder. This sense must come from within.
Krishnaji believed that all of us possessed that faculty, that sense ..
But he knew that in most of us it lay dormant.

He once spoke of 'order' as being: Not a goodness in heaven, but
order, goodness in relationship and action in the new.

We should ponder over the phrase "goodness in relationship"
and his stress on "the new". Relationships in our times are
measured in terms of the usefulness of a person or a situation to
oneself. We go in fact a step further; one who is not useful is taken
to pose a threat and so, to the pursuit of self-interest, are added
competitiveness and conflict. This is true of individuals as well as
of nations.

Krishnaji said in New York City in 1971:

Don't you know what it means to be related to the world?
_When you feel you are the world, feel that you are responsible,
that you are committed to this responsibility. That is the only
commitment; not to be committed through bombs, or com-
mitted to a particular activity, but to tee I that you are the world
and the world is you. Unless you change completely, radically,
and bring about a total mutation in yourself, do what you will
outwardly, there will be no peace for man.

With order, harmony and wholesomeness in Man everything else
falls in place. Without such order things cannot but fall apart;

10

Chandrika
Rectangle



---------------------------

Inner change, Krishnaji said, was essential if the pervasive mise-
ries of our time - individual, social, political, economic are to
end. In an observation made in Switzerland in 1969, Krishnaji
said:

Look, Sir, I have not read anything. Now here I am: I know
nothing. I only know that I am in sorrow and that I have got a
fairly good mind. I have no authority - Sankara, Krishna,
Patanjali, nobody - I am absolutely alone. I have got to face
my life and I have got to be a good citizen - not according to
the Communists, Capitalists, or Socialists. Good Citizenship
means behaviour, which is not one thing in office and different
at home. First, I want to-find out how to be free of this sorrow.
Then being free, I shall find out if there is such a thing as God
or whatever it is.

That statement of Krishnaji's is quite extraordinary. It reiterates
that we must lean on no external authority. It tells us that we must
face life, not shy away from it. It also tells us that we must be good
citizens - privately as well as publicly. Only thereafter, if we so
wish can entering into philosophical speculations have any mean-
ing.

Twenty five centuries ago, the Buddha had given the same mes-
sage. He said, 'One is one's own refuge, who else could be the
refuge?'

According to Mahayana Buddhism, the Buddha, standing on the
threshold of Nirvana resolved never to make the final crossing as
long as a single undelivered being remained on earth.

Krishnaji felt for others as I have known very few people to do. He
was able to interiorize the thoughts and anguish of others. He tried
to help them overcome their difficulty by assisting them to see and
understand the nature of their difficulty and their fear. He personi-
fied the concept given in the Vedas:

I seek not temporal power
Nor swarg nor freedom from rebirth
All I seek is that the suffering
of all mortal being be destroyed.
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The Sage of Kanchi had expressed the same thought in an
unforgettable stanza composed by him in Sanskrit. I shall quote
but two lines from it:

Look upon Others as Thyself; Renounce War; forswear compe-
tition.

It is India's great fortune that from time to time men of laser-like
insight are born on its soil to speak to the world and offer it a set of
alternative values.

Krishnaji in our times represented an intelligence that is awake: In
that he was another Sankara. He also represented a Compassion
that is total: In that he was another Gautama. He therefore be-
came a complete human being: one in thought, one in speech,
one in action (manaskyekam vacasyekam karmanyekam mahaat-
manaam).

Krishnaji rejected memorials, stones and edifices; he was aware
that these fade with time. But no one can deny that the thoughts
he had given to us will last as long as humanity lasts.

12
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KRISHNAMURTI CENTRE FOR CONTINUING DIALOGUE

For many years, J. Krishnamurti carried on an extended discourse
with scientists, scholars, pundits, and people from all walks of life.
Whatever their starting point, his dialogues inevitably turned to an
intensely personal inquiry into the individual and the human predi-
cament. In the conviction that this kind of dialogue and inquiry are
essential to the enduring vitality of Krishnamurti's teachings, Krish-
namurti Foundation India proposes to establish a Centre with
facilities and activities to encourage their continuation. In keeping
with those teachings, the Centre will be religious, philosophical
and non-sectarian.

Krishnamurti's long association with Vasanta Vihar created an
atmosphere which has always attracted serious persons, who
may continue to gather there now and in the future to interact in
dialogue and inquiry concerning all the subjects of Krishnamurti's
discourses including the creative life, the questioning, observing
mind, awakening of intelligence and the emphasis on values in a
disintegrating society. The Centre will provide facilities for the
pursuit of various relevant activities within a setting of tranquillity
arid natural beauty.

Activities at the Centre will include: .

1) Colloquia, workshops and retreats.

2) Weekly public videotape presentations of Krishnamurti's talks
and discussions.

3) Annual public gatherings.

4) Invited public addresses - The J. Krishnamurti Lecture Series.
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5) KFI Archives containing historical records, documents, tape
recordings, and transcripts of Krishnamurti's talks and discus-
sions in India.

6) KFI Publications Centre for the preparation of manuscripts and
publication of his books and other material, including The
Bulletin.

7) KFI Centre for translation of Krishnamurti's writings in Indian
languages .:

Facilities lnclude guest accommodation, study rooms, discussion
spaces, library, audio and video material.

14
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BOOK REVIEW

Krlshnamurtl: The Open Door

, by Mary Lutyens. John Murray, London 19.88. Hard cover.

When J. Krishnamurti passed away at the' ripe age of 91, one saw
it as an occasion to celebrate a life rather than to mourn a death.
The man who gav~ hlrnsel] and all his years unstintingly to the
world; the man who spoke of the ending of all sorrow; the prophet
who declared it his mission "to set man unconditionally, ab-
solutely free". Standing out in the company of presidents, prime
ministers and royalty, celebrated by the foremost intellects of his
time.- Bernard Shaw, Aldous Huxley, Henry Miller .... such is the
triumphal and aristocratic, if mysterious, figure of Krishnamurti in
the first two parts of Mary l.utyen's biography of him.

But the Mystic Messiah of the Years of Awakening and the revolu-
tionary World Teacher of The Years of Fulfilment give way to the
picture of a rather melancholy man in The Open Door. His fre-
quent high spirits and jollity only serve to underline this impres-
sion.

The Open Door, last part of a three part biography, is a strangely'
disturbing book. It shows a great teacher standing alone:

Each ret'erence to the institutions he set up to carry forward his
teaching suggests disagreement, mistrust - may be their every-
day utility the only saving grace. Even Rishi Valley, of which 'he
seemed particularly proud', appears quite ineffective. After years
of teaching, discussing and living, when the New York Times
interviewer asks him if his lifetime· of work has made any dit-
ference, K can only reply, diffidently, "A little, sir, not much." He is
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later to tell Mary Zimbalist, "No one in all these years has changed."

But more than anything the greatest tragedy seems personal: The
man who all his life insisted that where there is sorrow, there is no
love, no compassion, is to mutter, a few days before his death, "[It
was] too good to be true. Sorrow -I thought I'd lost you". (Incre-
dibly, nobody, including the biographer, seems to have thought fit
to ask him or to explain this extreme contradiction. He did have a
couple of conscious days afterwards, when he spoke of himself, of
life, of the teachings. If he had been asked and there were no
reply, it would merely have been sad. Under the circumstances it
looks positively unfair.)

And lastly, K the mystic comes out as rather fallible. In August
1985, K seems to have said that he would live another ten years.
He even reaffirms, this time to Scott Forbes, that he did know how
long K was going to live, and that he had 'intimations'. In the
event, he had just a few months left.

It must have been very painful for an old friend, associate, Founda-
tion member and chosen biographer to say all this. But say it she
does.

There are several other counts on which Mary Lutyens cannot be
faulted either - She writes poignantly: Her pain during the suffer-
ing of his last days is almost tangible. The way she weaves
together private documents, public talks and comment is a lesson
in biographical method. But her definitive success is the ease with
which she demonstrates the nobility, the complete selflessness of
Krishnamurti: for instance, his concern for others even when in
pain, on his death bed.

Mary Lutyens captures every nuance of all this with an under-
standing born of affection. That is what makes her the biographer.
she is, and gives to all her three books their common flavour,
despite the obvious differences in each.

But just as it is not the same K in each volume, it is a slightly
different Mary Lutyens too. She is no longer the third person
"Mary" of The Years of Awakening, but "I", who is involved
closely in all that goes on. Her emphasis has shifted from the
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mystic side of things to the more human. Yet she never loses sight
of the question that runs through the entire biography - who is
K? To her credit she always approaches it with a sense of wonder,

. without even pretending to total comprehension. She has some
clues, though. She deduces, in The Years of Fulfilment, "I am
inclined to believe that K is being used and has been used since
1922 by something from outside K and whatever it is that
manifests through him are for the most part one."

Though K himself never made much of the Theosophical inter-
pretation, he never actually denied being the World Teacher,
either. Further, several instances of 'healing' are narrated and
never seriously disputed. Then there are those 'processes', dif-
ficult to explain, impossible to comprehend. And the enigma of K
remains.

That brings us to an interesting incident. Pandit Jagannath Upa-
dhyaya is said, in the book, to have known a Tibetan manuscript
of "600 A.D. or 900 A.D.", which "predicted the coming of the
Lord Maitreya and actually gave the name of Krishnamurti as the
human vehicle the Lord would inhabit." Mary stands so close to
something concrete and verifiable, but does not pursue it. No
attempt is mentioned to even verify the existence of such a manu-
script. The only reference provided is the biography of K by Pupul
Jayakar; whereas, there too is merely a description of the conver-
sation, quite at variance anyway with the present one. So a sort of
'miracle' stands mentioned, uncharted, like some 'evidence-of-
greatness' pamphlet on one of those dime-a-dozen gurus. No
serious biographer can afford such a lapse.

Talking of lapses, one wonders if the near complete absence of
any external context, like in the two earlier volumes, is intentional.
In the story of a life spanning nearly a century of extraordinary
events - the whole world ,in a melting pot, and that life often
spent near the eye of the storm, there is a peculiar detachment
from time and space. Even the death of Mrs Gandhi whom K knew
sowell, deserves mention only because it brought his trip to
Varanasi forward by two daysl The last days of a great teacher are
fraught with socio-religious interest. To almost never touch that
aspect seems an opportunity wasted. But perhaps that anomaly is
dictated by the very nature of K's life. After all, the very same
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author's biography of Edwin Lutyens is so firmly embedded in
time.

In another sense, though, the biography is rather tightly confirmed
by time. In fact, the sensitive biographer's flair for theme and
mood is often bogged down by the meticulous chronicler. Result:
sometimes insignificant and dull detail, occasonal jerks in the-
matic consistency, a nagging feeling of triviality. Would such mi-
nutae interest a 'lay' reader at all? And then, all posterity is a lay.
reader, in a manner of speaking.

Still the over all impression the book leaves has but little to do with
any of these faults. What remain are those carefully crafted ima-
ges that capture atmosphere as no mere description can.

And the moving portrait of a Krishnamurti, crying from sheer pain
and breaking down as he spoke, still trying not to 'make a fuss'.
And the infinite sadness as the Teacher at the end of the road
speaks again of that consciousness, that other stage .,..-

"They'll all pretend ... they can get into touch with that. Perhaps
they will somewhat, if they live the teachings. But nobody has
done it. Nobody." .

RAJA BALASUBRAMANIAN
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Recent Publications

THE LAST TALKS

KFI paperback .
This. is a record of Krishnamurti's last talks in India, in 1985-86,
which, as it turned out, were his last talks. The volume includes a
set of 3 discussions with Buddhists, public talks at Varanasi, talks
with students and teachers at Rishi Valley and the final talks in
Madras. An introduction traces Krishnamurti's last journey
through India, his visit to Mrs Besant's house in Varanasi, his stay
at Rishi Valley and his last days at Vasanta Vihar.

WASHINGTON TALKS

KFT paperback ,
Two public talks delivered by Krishnamurti in 1985 at Washington-
D.C. .

KRISHNAMURTI: A BIOGRAPHY by Pupul Jayakar

Penguin India paperback
With a focus on the development of his thought, Pupul Jayakar
traces Krishnamurti's life through his encounters with men and
women in India.

OPEN DOOR by Mary Lutyens

Hardcover, John Murray. London, 1988
This is the third and concluding volume of Mary Lutyen's bio-
graphy of Krishnamurti. It deals with the last phase of his life, from
1980 to his death in 1986.
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Recent Reprints of Books by J. Krishnamurtl

Sri Lanka Talks
KFI paperback
This is a collection of Krishnamurti's 1980 Sri Lanka talks. The
volume includes the majesterial Book of Life.

Letters to the Schools vol, I and II
KFI paperback .
These were written during the 70s as a way of keeping in touch
with the schools. They set forth the aims of Krishnamurti's educa-
tional philosophy.

Flight of the Eagle
KFI paperback .
This is a collection of talks given in 1969 at London, Amsterdam
and Switzerland.

Network of Thought
KFI paperback
Is a record of talks and discussions given at Saanen, London and
Amsterdam in 1981.

Published by Dr. Radhika Herzberger for the Krishnamurti Foundation India, '
64-65, Greenways Road, Madras bOO028 and printed at Sri Aurobindo Ashram
Press, Pondicherry 605 002.

Editor: Dr. Radhika Herzberger
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List of Books

By J. KRISHNAMURTI

The Wholeness of Life
Exploration into Insight
The Flame of Attention
The Network of Thought
Questions and Answers
The Flight of the Eagle
Mind without Measure
The Way of Intelligence (Hard cover)
The Way of Intelligence (Paperback)
Krishnamurti on Education
The Future of Humanity
You are the World
Krishnamurti's Notebook
Sri Lanka Talks, 1980
Talks by Krishnamurti in India
Letters to the Schools
Letters to the Schools, Vol. 2
Meditations
Commentaries on Living, I
Commentaries on Living, II
Commentaries on Living, III
Truth and Actuality
Life Ahead
Krishnamurti's Journal
Beyond Violence
Freedom from the Known
The First and Last Freedom (Hard cover)
The First and Last Freedom (Paperback)
The Ending of Time
Education and the Significance of Life (B.I.)
The Penguin Krishnamurti Reader
The Second Penguin Krishnamurti Reader
The Beginnings of Learning
The Impossible Question
Talks and Dialogues
The World of Peace

On KRISHNAMURTI

Within the Mind
Krishnamurti: The Years of Awakening (Paperback)
Krishnamurti: The Years of Fulfilment (Paperback)
Krishnamurti: The Years of Fulfilment (Rider edition)
Krishnamurti: A Biography (by Pupul Jayakar)

40.00
20.00
30.00
50.00
25.00
25.00
30.00
95.00
50.00
50.00
25.00
40.00
40.00
20.00
10.00
16.00
10.00
30.00
24.00
24.00
27.00
90.00
75.00

124.00
20.00
20.00

220.00
90.00
90.00
20.00
92.00
92.00
88.00
88.00
35.00

160.00

40.00
45.00
55.00

174.00
85.00
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