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EDITORIAL NOTES

We are completing three years of publication of Krishnamurti
Foundation Bulletin India. We are grateful to our readers who
have expressed their appreciation and given their help to enable
us to carry on the work of the Bulletin. We earnestly request
all our subscribers to renew their subscription for the year 1973
as early as possible before the end of this year, so that their
copies can be sent to them without delay. We would appreciate
if many of you would enrol yourselves as life members. Sub-
scriptions — annual life members —should be remitted in the
name of Editor, KFI Bulletin in the form of Draft, Money
Order or Postal Order. The Annual Subscription rate continues
to be Rs. 6/- in India and £ 2.00 or $ 5.00 or equivalent abroad.
Subscriptions for life membership is Rs. 100 in India and £ 20.00
or $50.00 or equivalent outside India.

We are happy to announce the publication of the book
“Tradition and Revolution” by Krishnamurti. It is priced at
Rs. 12.50 (Paper-back) and Rs. 27-50 (Hard Cover) within
India. The price abroad for the same is £ 0.80 (Paper-back)
and $ 1.70 (Hard Cover). Our readers can also expect the forth-
coming publications — “Freedom from the Known” in Tamil,
Telugu and Kannada and “Meditations” in Gujarati and Hindi.

As previously announced Krishnaji will be in India in the
beginning of November. His speaking schedule has already
been given in our last Bulletin. We hope to arrange for a radio
talk by him, a T.V. interview as well as some video tapes. We
also propose to film his talks either at Rishi Valley or Rajghat.
We would like to make an appeal to the donors to come forward
with their contributions and help us in these activities.



ON VIOLENCE AND COMMITMENT

(Authentic report of a dialogue which took place at New Delhi
on the 23rd December, 1970)

P: 1 want to ask you a question which is entirely different
from what we have been talking about. How would you deal
with violence, with the violence of young Naxalite boys? They
are all teen-agers, young men, educated, ruthless, violent, con-
cerned with destroying.

Krishnamurti : 1 think this is happening all over the world.
It is the same kind of phenomenon. The young, so-called intelli-
gent, sensitive people are terribly ruthless, destroying everything
to create a new social order.

P: How does one approach these people?

Krishnamurti : 1 wonder if you can. Let us be simple and
frank. If we see somebody utterly ruthless, with a gun in his
hand, can you deal with him ? He is wholly committed to
destroy. Can you deal with such a person? It is like a man who
is totally committed to the life of a monk. He won’t listen to
you. What is the difference between a man who is committed
to violence and an orthodox sanyasi who has sacrificed, com-
mitted to his particular tradition, who is also totally involved?
Are they going to listen to you? They won't take the trouble.
See, there are these Naxalites and there are people in North
Africa who want a revolution. Would they listen? Would the
politbureau men in Russia listen to you or even to their own
intellectuals, writers?

One of the things is to make people listen, actually listen to
somebody who says something totally different from what you
are committed to. If you are ruthlessly tradition-bound, would
you listen to him? How do you expect these young- fellows,
«committed, to ever take trouble of listening to him who says
‘this way will not lead anywhere’? Groups are committed to
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certain activities and they won’t listen. Will the politicians
listen?

S: No.

K : So, why do you take the Naxalites as a special pheno-
menon? They are all of the same category. How do you bring
about a mind that says “I will listen before I throw it out”? This
sense of self-righteous commitment is the problem. Will the
husband who hates his wife, listen to her? Or the wife to him?
It is the same thing. That yogi group which came the other day,
will they listen? They will say “you are at the highest level
and we will work towards it”. The question is what will make
people listen. They are too involved in their commitment, too |
much self-centred; It is a form of resistance which avoids their
own fears, investigations. So why do people listen? These two
thousand people who attend the talks, will they listen? Will the
Sikh shave his beard or take off his turban?

What will make them all listen? Listening is acting. What
will make the Naxalite, the traditionalist, the bomb-thrower,
the husband or the wife listen?

Will love make them listen, will kindliness make them
listen? Which means, the man who is committed to a type of
activity, if he has any spark of love, then you can talk to him.
But if he is totally committed, you cannot.

It is a peculiar phenomenon. What will make people listen
is reason, which is clear, which is operating, which is beyond
the total commitment. And they are all committed. You want
to close all the windows, so that nothing outside exists. How are
you going to talk to such people? I think this is the problem,
not only here but of the whole world. Will the Archbishop of
Canterbury or the Sankaracharya listen? That's it — what will
make people listen?

S: 1If you gave a pattern, a system, some guidance, at least
some people will listen.

K : Tt is another form of commitment, and they feel perfectly
safe. They will follow. So, knowing all this, that nobody in the

world who is committed to any form of action is going to listen,
we will talk to one, two or ten who say “I will listen, tell me”.

3


Chandrika
Rectangle


And it may be the pattern of evil —this may be the new
evil — people who will not listen to any one except those who
are in their own little field.” Will Mao Tse Tung listen? He
won't.

It is a strange phenomenon: the politician won’t listen; the
businessman won’t; the completely dedicated sanyasi won't
isten; the Naxalites and the bomb throwers won’t. And this
is the world. Which means, the people who are committed
( tally are really insensitive people and thiif"fs'_ﬁfﬁzhthey are
rent way, not m a comrmtted way which excludes every other
_action.

Why should the Naxalites listen to anybody? Why should a
monk who is dedicated to his way of life listen to anybody? And
a man who is committed to sensuality will say, what are you
talking about. Why separate the Naxalites when there are other
similar groups?

P: They don’t murder.

K : That’s all. If the government is strong enough, they will
find a way. This is the problem of commitment — I am committed
_to my god, to my family, to my money, organisation, and don’t
"you touch it. That's why one should give up all that. Has one
committed oneself to anything, commltted m that sense of ex-
clusiveness? The moment one is excluswe a wall prevents any-
kind of communication.
I think the brain has the capacity of not being committed
because it sees many things. I think the neurotic is committed.

P : Powerful beliefs and commitments are considered as a
virtue. The entire educational system has been built on that.

K : It is so. The whole educational system and the way of life
are built on that. But, does the brain, the whole mechanism of
memory, knowledge, does it seek commitment? Or is the commit-
ment imposed upon it?

P: Is not the whole field of causation not commitment? The
groove in which the mind operates, the repetitive nature of
memory, is this not itself commitment? Does this not establish
commitment?
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K : In that sense, yes.

P : 1Itis not as if it is an experience and then it is thrown out.
It is built into the system.

K : We are not talking of a mind acting mechanically, and to
commitment, but to the factor of being committed.

P: It is not the nature of the brain cells to be free of com-
mitment,

K : And therefore it is unwilling to commit itself. Do you see
something?

What is happening? The nature of the brain cells is to
observe according to its memories, knowledge, experience, to
weigh, balance. They are always seeking the safest course. Other-
wise they cannot function properly. They demand complete
security because only then they can function properly. They
demand complete security because then they can function
healthily, non-neurotically. It is only the disturbed brain cells
that are neurotic, those which are insecure. It is out of in-
security that you commit yourself. That insecurity is created
by thought which says “I must be secure”, thought which comes
out of memory and says “I have been secure”. Is thought diffe-
rent from the brain cells themselves? Are you following? We will
look at it again. I want to reason it out. The brain cells demand
complete security., Otherwise they cannot function properly.
The least disturbance, there is disorder and action born out of
that disorder is neurotic action. And then one can be committed
to that neurotic action; or an action which gives it complete
security and be committed to it. So what makes for this commit-
ment? Is it the memory of the past uncertainty or a security it
has known?

P: Does it not commit itself in its search for security ?

}{: The brain cells seek security which is order. Complete
order i3 complete security. As when you go to sleep, you review
the day — “I should not have done that, I should not have said
this” —and this it does because it wants to bring order before
oing to sleep. Now, order is essential for security, not manu-
actured social order, not the immoral social morality but the
brain wants order and says all this is disorder.
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You and I may see this, that there is security, harmony, effi-
ciency where there is complete order in the brain cells, which
is its own security. We see that. The Naxalite does not. He
says I realise I must have order and therefore commits himself.
Commitment is order to him — commitment to a system, to a
pattern, to something or the other. So the brain establishes its
security in being committed, which is exclusive, which is disorder.
Because, the moment it is_exclusive,-it keeps out, it divides.

wDivision is dlsorder But it does not see that because it has com-

mitted itself. The brain that is not committed can find order

because it is observing, looking; but the brain that is committed
cannot find order.

§: We seek order outside, in the system, in the periphery.
P : Are the brain cells different to the commitment?

K : Let us be clear. You and another, by observing very care-
fully, which is the highest intelligence, sg@muom
perception, listening to establish order. That order is security.
And in that Mre is no commitment. Order is bringing
secunty There is disorder where there is division : and commit-
ment is a division — division between the Naxalite who says
“I want to destroy, the businessman who says “I will hold on”
and the politician who wants power. They are all dividing
factors. Any form of commitment is disorder. But the man who
is caught in the commitment of disorder will not listen to the
man who observes, who sees and says this is so. And that is why
he commits to disorder, which is division.

The brain needs order, complete order, mathematical order
so that there is no contradiction and therefore no conflict. This
order is not born of thought. The other is born of thought. Is
that not so?

P: Commitment is born of thought.

K: So thought is disorder. See the mind that perceives, listens
has order. Otherwise it cannot listen.

P : Tt has space.

K : Let us go into it further. One observes in oneself, in one’s
relationship to nature and in one’s relationship to human beings
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that order is essential. The brain cells demand order and it
brings about order in itself through listening, observing and
not being committed to anything. That is so. Why does thought,
which is the response of the material as memory, why does
thought create disorder in commitment? You follow my
question?

P: May I say something? If it is there, if within the content
of the cell, thought is there.. ..

K : Go slow. The brain cells hold memory, experience, know-
ledge. Let us be clear, not as an idea, but as a fact. The brain
cells hold the material of memory, knowledge, experience from
which thought arises.

P : Thought is dormant.
K : When it is challenged, it responds.

P: If thought is memory, which is the brain cell, then
it propels — challenge and response. It has a momentum of its
own. The causation which makes itself project is already con-
tained, the commitment is already there.

K : 1 wonder. The brain cells are burdened with the material
of memory, experience, knowledge and so on. It is dormant.
You challenge it, it responds in thought. Thought then develops
into action.

The problem is this — that very thought is part of memory;
they are not separate. They become separate only when action
is involved — thought, idea and action. They are all contained.

P : Commitment is also contained.

K : It arises only when there is a challenge which demands
action, When you say it is already committed, is it?

§: There is the whole material of racial commitment.

K : In a sense, yes, because I am committed as a Catholic,
Hindu, Israeli and so on.

P: Moral and physical commitments are also contained.
Take the genes. They are part of the brain cells; they have also
the capacity to listen. How do these two things...



K : The brain cells are conditioned in which commitment,
thought, memory are all there.

P : Whether there is manifestation or not, in the substance of
the cells, it is there.

K : You are saying in the very brain cells themselves the com-
mitment to a race, to protection is already there. An apple tree
is planted, it will be an apple tree. Do these Naxalites, politi-
cians, the sanyasi, the businessmen, who are dedicated — is that
part of that commitment?

P: It is a manifestation of that commitment.

K: I am not sure. The brain cells in which everything is
contained, why does it become a politician or a sanyasi?

P: Those dormant cells meeting challenge freshly condition
themselves depending on the environment, culture, adapt and
take shape.

K : It is the same factor, the same pattern which operates in
Naxalite, politician, businessman. What is that factor?

P: The seeking of security.

K : Is it not so? The mind demands order. So it seeks secu-
rity in the action of the Naxalite.

P: The question which I had raised is— the same cells have
the capacity to look, to perceive.

K : I wonder. The brain cells are conditioned and from that
conditioned state, act in commitment — this, that and the
other. You are asking is there a different level altogether which
is different, which sees, perceives, acts differently? Or this cell
which is conditioned, can it transform itself? Or is there a
different, untouched brain which can operate on its own and
change this? Or this cell, conditioned cell change itself?
What is the truth of the matter? Must the conditioned
cell wither away, just die, wither not change itself? It cannot
wither if it is given vitality. The vitality is to insist on commit-
ment. And it withers when I hear you say don’t be committed
because it is the perpetuation of your conditioning. Therefore
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in the very act of listening, there is no nourishing of the brain
cells. That is, can the old brain cell die, not transform itself?

P: Let us be clear on this. It is not that memory dies.

K : What is it that dies? Obviously when confronted with a
new challenge, for the old cells to be quiet and not respond
instantly. The instant response of the old brain only nourishes
the M And if there is a gap between give a gap between
challenge and response, not in terms of time, not allow the old
brain to jump with the response; can that brain which has
responded so often, so quickly, calm down, quieten down, not
respond quickly?

P : Biologists say that only a small part of the brain is utilised.
Does it not mean that brain as repetitive memory, however,
sensitivised, when that remains totally quiet, than the total
brain can operate?

K : Can the whole brain be quiet? The whole of it, not one
fragment of it? Which means, can this brain be quiet without
any compulsion, effort, system, breathing, non-breathing, etc.?

P: Any thing of the other draws the circumscribing lines.

K : Therefore meditation is the establishment of order. Order
is not in the pattern nor in the system.

FREEDOM IS ORDER

J. Krishnamurti

If you are a city dweller perhaps you have never experienced
the strange menace of an unfrequented wood. It was a deer
sanctuary, quite close to the ugly city with its noise, dirt, squalor
and overcrowded streets and houses. Very few people came to
this wood. One very rarely came across anybody except a vil-
lager or two, and these were quiet people, not conscious of
their own importance. Worn out by work, retiring, they were
thin and rather starved, and had pain in their eyes.



This sanctuary was surrounded by high posts with barbed
wire, and the deer in it were as shy as the snakes. They would
see you come along and gently disappear into the bushes. There
were spotted deer, full of gentle charm, with infinite curiosity,
but their fear of man was stronger than their curiosity. Some of
them were quite big. Then there were black ones with horns
that curled straight up. They were even more shy. And beyond
the fence there were others who were quite tame. They would
let you come quite close. Of course you couldn’t touch them, but
they were not really afraid. They would stop several minutes
to look at you with their ears straight up and their short tails
switching. Those inside the enclosure would gather of an
evening on a little meadow. You would see perhaps a hundred
or so. In this wood mnothing was killed by man, neither the
birds nor the snakes, and of course, not the deer.

One never saw the snakes but there were plenty of them
there — the very dangerous varieties and also the harmless. One
day, as we were walking on a little mound made by the ants,
we saw a snake. We went up to it, quite close, perhaps a couple
of feet away. It was a large, long snake, shining in the evening
light, its black tongue shooting back and forth. Some labourers
passing by said that it was a cobra and that we should get away
from it.

The first evening we were in this sanctuary the strange
menace of the wood was felt very strongly. The sun had set,
and it had become quite dark. One felt this menace enclosing
one, and it went with you along the path. But the second and
;\[\hird day you were quite welcome there.

“The sane need no discipline; only the unbalanced need the
_estraint, the resistance, and are tempted. The sane are aware
of their desires, their urges, and temptation does not even occur
to them. The healthy are strong without their knowing it. It is
only the weak that know their own weakness, and so enticement
and the struggle against temptation come. There really is no
temptation if you keep your eyes open —not only the mental
eys but also the sensuous eye. The inattentive become entangled
in the problems which their inattention breeds. It does not
mean that the sane and the healthy have no desires. To them
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it is not a problem. The prohlem arises only when desire is
made into pleasure by thought.

It is this search for pleasure against which man sets up resis-
tance for he is aware that there is pain involved in it, or else
environment, the culture, has bred into him the fear of conti-
nued pleasure.

Reesistance in any form is violence and all our life is based
on this resistance. Resistance then becomes discipline, The word
‘discipline’, like so many other words, is heavily loaded, inter-
preted according to the various families, communities, cultures.
Discipline means learning. Learning does not mean a drill, an
imitation, conformity. Learning about behaviour, the way of
action in relationship is the freedom to look at yourself, at your
conduct.

But this seeing of yourself as you are is not possible if freedom
is denied. So freedom is necessary to learn about anything,
about that deer, the snake, and yourself.

The military drilling, or the conformity of the priest are the
same. Both are drilled to obey, and obedience is resistance to
freedom. It is strange that we haven’t gone above and beyond
the narrow field, the limited field of suppression, control, obe-
dience, and the authority of the book. For in all this the mind
can never flourish. How can anything flourish within the dark-
ness of fear?

But yet, order one must have; but the order of discipline, of
drill, is the death of love. One must be punctual, considerate.
But this consideration, if it is compelled, becomes superficial, a
formal politeness. Order is not to be found in obedience. There
is absolute order, as in mathematics, when the chaos of
obedience is understood. It is not order first and then freedom
later, but freedom is order.

To be desireless is to be disorderly, but to understand desire,
with its pleasure, is to be orderly.

Surely, in all this, the one thing that does bring about an
exquisite order — without the will which arranges, complies,
asserts —is love. And without love the established order is
anarchy.

You can’t cultivate love, so you can’t possibly cultivate order.
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You cannot drill love into human being. Aggression comes out
of this drill and fear.

So what is one to do? You sde all this: you see the infinite
mischief man is doing to man. You don’t see how extra-
ordinarily positive it is to negate; negation of the false is the
truth. It is not that you replace negation with truth — but the
very act of denial is the truth. The seeing is the doing, and you
don’t have to do anything more.

Copyright (c) Krishnamurti Foundation, London, 1971.

‘THE PROBLEM AND ITS RESOLUTION

[Report of a discussion Held on Friday, the 13th February 1959
at the I.LENN.S. Hall, New Delhi.]

Krishnamurti : This is supposed to be a discussion, an exami-
nation, widely as well as in particular, of human problems so
that we can go over them, examine them carefully and see if we
can resolve or understand a particular problem.

Questioner : May I suggest, Sir, that we discuss our previous
karma and how that affects us in the present world?

Questioner : 1 have a problem arising out of this question, and
I suggest that we discuss that. We say that the soul is a conti-
nually evolving organism and that karma follows us wherever
we go, from life to life. The point is that in this life we suffer
for what we did in the previous lives. I have seen some people
who are very good and who seem to have been born in this world
only to serve others, only to suffer. If the soul is continually
evolving, how can you reconcile this fact that in their previous
lives they would have been so wicked that they should only
suffer in this life? This seems to be a contradiction in the theory
of karma.
I wonder if you could reconcile this problem for me?

Questioner : May 1 say something? The other day you were
saying that one should delve into the unconscious to apprehend
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the totality of an act. How is it possible to do so? Is it at all
possible for an ordinary human being to go into the unconscious
to apprehend what you call totality?

Questioner ;: What interests me cannot get me a living. In
order to get me a living, I have to do certain things which do
not interest me. How can there be totality of action in that case?

Questioner : The point is why should we at all have problems
and seek their answers?

Questioner : The most important thing is how to solve
problems. The ‘how’ is more interesting than an academic dis-
cussion.

Krishnamurti : Shall we discuss this: What are problems, why
do we have them and how to resolve them; and in the process
of their resolution, not create more problems? Would that be
of general interest?

Questioner : But would that answer my point regarding karma?

Krishnamurti : Perhaps we shall be able to answer that ques-
tion later on when we deal with the question, “What do we
mean by a problem?” What makes or what brings about that
change in the mind which says that this is a problem? What is
a problem for each one of us? It may be earning a livelihood,
to do a job in which you are not interested and therefore, that
job becomes a nightmare of frustration or a relationship in
which there is struggle, pain, contradiction and so on.

Now, how am I conscious of a problem? We are going slowly
into it and so let us examine it. How am I or how are you con-
scious of a problem? When do we say “this is a problem”?

Questioner : When there is disturbance of equanimity within
oneself.

Krishnamurti : 'When there is disturbance, when there is pain,
when there is suffering, there is a problem before you.

Questioner: 1 feel I am lost.

Krishnamurti : Now, when are we conscious of a problem? Only
when there is pain, when there is struggle, when there is conflict
do we become conscious of a problem. We become conscious
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of it when there is challenge and there is inadequate response
to it which creates a conflict.

Questioner : Not necessarily, Sir. Man likes to know; that is
his inherent quality.

Questioner : When there is dissatisfaction in the mind, some
problems arise. When things are not in conformity with one’s
aspirations, there is a problem and not actually when there is
pain.

Krishnamurti : We are just exploring; go slow. You are in
good health and you are going along easily. Suddenly you be-
come ill and so there is a problem. Similarly, Sirs, problems
arise — my son dies, I quarrel with my wife, I lose my job, I am
not interested in my job and I wanted to have power which I
do not get, I want position, prestige and all that I do not get,
and I feel frustrated. All these constitute various kinds of
problems. Don’t they? All these imply a tension, a conflict, a
suffering, a pain, a disturbance. The mind would like to be
quiet, safe, but something disturbs it all the time and the dis-
turbance is what we call a problem. Is it not?

Questioner : 'When a man is faced with a problem, he becomes
conscious of it.

Krishnamurti : That is to say, I am faced with a problem.
The problem creates a disturbance in me and I do not know to
answer it, and that becomes a problem. If I am capable
of answering a challenge adequately, it is not a problem.

Questioner : Can any disturbance be called a problem, whether
it is only slight or intensive?

Krishnamurti : Let us stick to the main issue and then go into
it in detail a little later. Let us all see what makes a problem.
Whether it is intense or superficial, deep or on the surface, as
long as there is disturbance, as long as there is a ripple, as long
as there is a conflict, as long as there is a pain or even pleasure,
and the continuity of that pleasure or pain becomes a problem.
So, I am conscious of a problem when there is a disturbance.
That is fairly clear. Then the question arises, how am I to be
rid of that disturbance? I have lost my son; I have lost my job.
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I feel frustrated because I am ambitious. I want to fulfil.
I quarrel with my neighbour, with my wife, with my children;
there is a disturbance; there is misery. There is a conflict. There
is a series of incidents which awaken in me the desire, the ripple,
which I call a problem.

Now, the next question is, how am I to resolve this pain,
resolve this suffering, resolve this ripple? As long as I am not
disturbed or as long as I am fulfilling, as long as I am getting
what I want, there is no problem. It is only when I am blocked,
then the blockade creates a problem. Then I say, how am I to
get over this suffering, how am I to get over this pain, how am
I to stop this ripple. The problem is clear: What makes a
problem and then the question is how am I to get rid of that
disturbance, the pain, the continuity of a pleasure, various
forms of fulfilment and their frustrations.

Questioner : We can understand the problem itself.

Krishnamurti : May I suggest that we examine the way of our
thinking, why we say certain things, so that we are aware of
ourselves and then we can discuss with clarity, without specu-
lation? We all have various types of problems and I want to
find out how we solve them. If you could take your own problem,
examine it in detail, go into it and find out what to do, then
when you leave this evening you will have done something and
not merely verbally exchanged a few ideas. Take your own
particular problem and though I may discuss a particular
problem, relate what is being discussed with your own and go
through with it, watch it, examine it, go into it yourself. Other-
wise at the end of this discussion we would have only exchanged
a few words and they will have no meaning at all.

So, there is a problem. I only know of the problem when there
is a disturbance. Then my question is, how am I to resolve that
disturbance. That is all what I am concerned with; not with
the problem but with the resolution of that disturbance. I am
ambitious; I want to be something and in the process of that,
in gaining what I want, I am disturbed; I am frustrated; I can-
not get what I want. And that disturbance I want to resolve.
I want to wipe it out. I never question what I want to be, I want
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to resolve the disturbance without understanding what I am
ambitious for.

Questioner : How is continuity of pleasure a problem?

Krishnamurti : How is continuity of pleasure a problem — is
that your problem? Why?

Questioner : Because of the fear of losing it.

Krishnamurti : Of course. Let us see how the mind operates.
If you could really pay a little attention to your ways of think-
ing and not only listen to what I am saying but relate it to your
own mind, then you will find that you are able to resolve it
and not merely live on the verbal level.

(To be continued)

KRISHNAMURTI SAYS :

“Meditation is a movement of understanding of every action,
a mind that is truly religious, that has no belief, that doesn’t
belong to any group, to any community, that stands completely
alone.

There is a difference between aloneness and isolation.
Isolation leads to neuroticism, various forms of it, because
in isolation there is exclusion, separateness, but a mind
that is completely attentive, completely alone, is therefore
capable of seeing what is true. So far one can verbalise, put into
words, but after that nothing can be said. The man who says
‘I know’ does not know. He does not know that which lies
beyond, that which is not put together by thought, by our
conditioning. Meditation is just opening the door. What lies
beyond it can never be expressed in words and anybody who
expresses it in words is not aware, does not know. That mind
is a religious mind that has compassion, love, that has no fear,
that is capable of standing completely alone. Therefore, it finds
a reality which is not measurable.”

(From “Talks and Dialogues Sydney Australia 1970” Page 77)
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P.0. Box 216, Ojai, California 93023, U.S.A.
Foundation Krishnamurti Hispanoamericana,
Apartado de Correos 3423, San Juan,
Puerto Rico 00936, U.S.A.

Associated Committees

Mr. H. S. English and Mr. R. Bennett,
Krishnamurti Books, ¢/o P.0. Box 308,
Manly, N.S.'W. 2095,

Comte and Comtesse Hugues van der Straten
Ponthoz,

Mr. R. Linssen,

145 Avenue des Dames Blanches, Brussels 15.
Instituicao Cultural Krishnamurti

Avenida Presidente Vargas, 418—Sala 1, 109,
Rio de Janeiro — Estado Da Guanabara.
Krishnamurti Komiteen,

Krogholmgaardsvej 31, 2950 Trorod pr
Vedbaek.

Miss Karpio and Miss Puolanne,
Krishnamurti — Kirjat Pihlajatie 32 A 8,
00270, Helsinki 27,

Mde. Annette Duche,

C/o Lydie Banzet, 24 Rue Masson,

78 Maisons-Laffitte.

Mr. M. Werner, 729 Freudenstadt,
F¥riedrich-Ebertstr. 4

Mr. E. Kanther, D — 8919 Raisting,
Wielenbacher Str. 6.

Dr. I. Demetriades — Bacha,

40 Ekklision Str. No. 26, Nea Smyrni,
Athens,

Mr. S. Halldorsson, Bakkastig 1,
Reykjavik.

Mr, M. Dalidd, 14 Djalan Sinkep, Malang.
Mr, I. Woolfson, 19 Yardai Hasirah Road,
Katamen, Jerusalem.

(To be notified).

Stiching Krishnamurti Nederland,
Meetings, secretary, treasurer: Karel van
Gelderlaan 16A, Oosterbeek 6120,
Bookorders, Bulletin: Weikamperweg 93,
Hoenderloo 6736.

Mr. Ray Falla, Box 22451, High St. P.O.
Christchurch. ‘

Krishnamurti Biblioteket, Uranienborgvn
11e, Oslo.

The Misses Shepherd, 24, Kildare Road,
Durban.

Krishnamurti Center,

Reginsvagen 4, 161 41 Stockholm Bromma.
Mr. and Mrs. Edgar Graf (German and
Italian speaking), 6986 Novaggio.

Mr. A. Schweizer (French speaking),
Furstensteinerstrasse 62, 4053 Bale.



BOOKS BY KRISHNAMURTI

Rs.P.
The Penguin Krishnamurti Reader (1970) 5-40
Published by Victor Gollancz Lid.
The First and Last Freedom (1954) 18-90
Education and the Significance of Life (1955) 17-25
Commentaries on Living: 1st Series (1956) 18-00
Commentaries on Living: 2nd Series (1959) 2400
Commentaries on Living: 3rd Series (1960) 30-00
Life Ahead (1963) . 16-20
This Matter of Culture (1964) 16-20
Freedom From the Known (1969) 16:20
Freedom From the Known—( paper back) 5-00
The Only Revolution (1970) 18-80
The Urgency of Change (1971) 26-00
Published by Krishnamurti Foundation India
1970-71 Talks ( Indian Price ) 6-00
—do—  ( Price abroad) 1 Dollar 15—Cents
Published by Orient Longman Ltd.
Meditations, 1969 ( Indian Edition ) 0-75
Conversations, 1969 —do— 2:50
Tradition and Revolution ( Paper back) Indian Price Rs. 1250
Foreign Price £0-80
—do— ( Hard Cover) Indian Price Rs. 27-50
Foreign Price £1-70
Panch Samvad 1-00
( Marathi translation of Five Conversations )
Dhyanaavastetil Sphurane 0+75
( Marathi translation of Meditations, 1969)
Jeevan Bhashye—Dusara Bhag— 12:50
( Marathi Translation of Commentaries on Living—Second Series )
Published by Maharashtra Rashirabhasha Sabha
Samskritika Prasna
( Hindi translation of *'This Matter of Culture" ) 7-50
Published by M. Seshachalam & Co.
Dhyanavahini 1:00

( Telugu translation of Meditations, 1969)

All the above books are obtainable from Rishi Valley, Headquarters of
Krishnamurti Foundation India and also from book-shops.
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