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EDITORIAL NOTES

1
We thank those readers of the Bulletin who have sent us useful>
suggestions. We regret we cannot answer each letter individually.

Subscribers are reminded that this is the last issue of the
Bulletin for the current year. It would help us considerably if
subscribers renew their subscriptions for the next year as early
as possible. Subscriptions must be sent by either M.O. or Indian
Postal Order before the end of December 1970.

it * it -tt
It is proposed to establish an Archives Division at Rishi

Valley where as complete a record as possible may be kept of
Krishnaji's writings, talks, papers, letters, ete. The Archives
Division will be in charge of Dr. S. Balasundaram and the old
guest house, where Krishnaji has been staying every year during
the last twenty years, is being set apart for the purpose. We
invite those who may have in their possession papers relating
to Krishnaji's life or activities (including letters) to send them
to Dr. S. Balasundaram. The postal and other charges will be
paid, if necessary, by the Krishnamurti Foundation India.

-tt * * *
The Publications Committee of Krishnamurti Foundation

India is bringing out two publications which will be on sale
during Krishnaji's next tour of the country. They will be
entitled "Conversations" and "Meditations".* -tt -tt -tt

Krishnamurti Foundation India has virtually no funds and
as money will-be required to make a start with the publications
programme (which will include tape duplication) liberal con-
tributions are requested from those who are anxious to help in
the spread of the teachings. Cheques and drafts may be made
out in the name of the Secretary, Krishnamurti Foundation
India and sent to: Dr. S. Balasundaram, Secretary, Krishna-
murti Foundation India, P.O. Rishi Valley, Dist. Chittoor
(A.P.) .
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KRISHNAMURTI'S PROGRAMME IN INDIA -1970-71.

Krishnamurti is expected to arrive at Delhi on 3rd December
1970 after his talks in Sydney, Australia. The following is the
programme of his speaking schedule in India:

Delhi:

Arrival 3 December 1970
Talks 10, 13, 17 December 1970

Varanasi:

Arrival t l S December 1970
Departure 30 December 1970

Madras:

Arrival Ist January 1971
Talks 6, 10, 13 January 1971
I.I.T. 16, 17 January 1971

Rishi Valley:

Arrival 19 January 1971
Departure 2 February 1971

Bombay:

Arrival 2 February 1971
Talks· 7, 10, 14, 17 February 1971

,
Departure for Rome:
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Particulars from:
Mrs. Kitty Shiva Rao,
85, Lodi Estate, New Delhi - 3.

Arrangements:
Mrs. M. K. Rao,
Secretary, Rajghat Executive
Committee,

Rajghat Fort, Varanasi - 1.

Particulars from:
Mrs. Jayalakshmi,
'Krishnamurti Centre,
3C, Greenways Road, Madras - 28.

Arrangements:
Dr. S. Balasundaram,
Principal, Rishi Valley School,
Rishi Valley P.O.,
Chittor District. Andhra Pradesh.

Particulars from:
The Agency,
31. Dongersey Road, Bombay - 6.

22nd February 1971.
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A TALK TO STUDENTS

This is an edited version of Krishnamurti's talk to the students
in Rishi Valley on 20 Jan. 1970.

Have you not wondered why, as you grow older, all the fun of
life, all the joy, and the great delight in looking at things, at
trees, at birds, at rivers, begins to disappear? Have you noticed
your parents, your teachers, your neighbours? They too must
have been young at one time, full of play, full of mischief, tak-
ing delight in little things - but as they grow older, somehow
everything around them seems to close them in. Life has so
many problems, so many troubles and worries; there, is disease,
old age, and everything that was a delight at the beginning
seems to fade away. Have you not wondered why? There is no
sense of real enjoyment which has nothing to do with pleasure.
To enjoy means to enjoy immediately on the moment, not to
carry it over. To think about it becomes pleasure. You lose
the capacity to enjoy as you grow older.
Do you know what it is to have order? If you have order in

your room and do not throw things all over the place, you have
more space in your room, wider distances. In the same way,
when the mind has more 'space, when it has order, then it can
enjoy. Do you get it? When the mind and the heart are very
crowded, there is disorder, agitation. There is no space, there
is no enjoyment, there is only pleasure. When you live in ;;:very
small room, as many, many millions of people do in an over-
crowded city, when there is very little space within you, there
is not only war but also disaster. They have made an experi-
ment of putting- many, many rats in a very small place - and
what happened was that each one began to destroy the other.
The rats lost all sense of proportion, they killed their wives
and their children, because there was no space.
The more space you have, the more order there is. Order
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comes with the quality of space. The moment you have space
you can observe. A disordered mind can never see things clearly.
Order means space within oneself which enables one to see
things very clearly without any distortion, and out of that clarity
of perception comes great joy.
Disorder is the lack of space.
As the rats had no space and therefore began to destroy each

other, and became tremendously wild, so human beings when
they have no order, become wild and therefore cannot enjoy
beauty. Why is there disorder in human beings?

Question: Conflict?

KRISHNAJI: What do you mean by conflict? You make a state-
ment; you do not penetrate, you do not go into it. You say
human beings are disorderly in their lives. Human beings go
through thousands of experiences, one after the other, day after
day; but they never go through any experience fully. Experience
means to go through; they never finish with one experience
completely; they carry it over. The carrying over is the memory
of the experience which they have had yesterday. So they carry
over that experience, which means the memory of that ex-
perience, whether of pain or of pleasure. Then they meet
another experience, and they translate that experience accord-
ing to the memory which they have carried over from the previ-
ous experience. What happens to the mind and to the heart
that is carrying yesterday's burden into today and today's
burden into tomorrow? It is never free. It is only the mind
that is disorderly that has no space and is not free. Freedom
then means, not to carryover, but to finish today, as children
db. Children finish what they have done today and finish it
properly.

Then you have order, then you have freedom, then you have
space, then you can meet tomorrow afresh, anew, and not with
the burdened eyes of yesterday. So order means space and free-
dom. Disorder means carrying over the misery and the pleasure
of yesterday into today.
Disorder means also lack of discipline. You know what that

word 'discipline' means? Discipline means "to learn". "Disciple"
-is one who is learning, who does not accept things. He does not
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imitate the master or obey what the master says. A disciple
is one who learns all the time, and the word 'discipline' comes
from the word "disciple" - one who is learning. Now, if you
are learning all the time, there is no need to conform, there is
no need to follow anyone. Therefore, the division ceases,
because both the teacher and the disciple are learning, both
are moving in the same direction at the same time, with the
same intensity. Disorder means the lack of discipline, the lack
of capacity to learn. When you are learning, there is no dis-
order. Disorder comes when you merely conform to what has
been or what will be.

In a school of this kind, if I were here, teaching you subjects,
my concern would be to bring about order without forcing
you to conform, without forcing you to obey, because con-
formity, obedience, authority bring about disorder, because
they prevent learning.
You are used to being told to "concentrate". You want to look

out of the window to see the beauty of the leaves moving, leaves
enjoying themselves in the breeze: you want to see the light on
the leaf, the curves of the trunk, the greenness of the lawn and
you have forgotten your book: and you realise you c,annot con-
centrate. So what happens? You want to look out of the window,
as there is great interest there, and you have also to study the
book. So there is a conflict between wanting to see beauty and
at the same time to see the importance of studying. So there
is conflict, and concentration leads to disorder.

So we have to find a way of giving attention to work without
concentration. We have to study and yet take in the beauty
of this earth, the colour and line of the hills, the trees, the
colour of those rocks, and the far hill with a single rock stand-
ing alone. Do you see the difference between concentration and
attention? Concentration is coming to conclusions. To concen-
trate on the book is to shut all that out and say "I must con-
centrate on the book", which means focussing your mind on
that one subject. Attention is actually to see the beauty of the
land, the trees, the curve of the hills, the rocks; see and then
look at the book. Then there is no resistance, there is no divi-
sion, there is no gulf. You have looked at all things, you have
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seen the proportion of the wall, you have seen the clock, and
then you can look at your book.

Question: I see the difference, Sir, but I do not know how I
can do it.

KRISHNA]I: Take time to look at the hills, see the yellow
leaves, look at the tamarind tree. Do look at it; please don't
look at me, look at the hills, the colour of the rocks, take it all
in. Now you can look at the book in the same way. Because
you have seen the whole thing, you can look at the book more
easily.

Question: By the time you look at everything, the time IS al-
ready past. /

KRISHNA]I: No, you are wrong. "Vhen you go into the class-
room, look; as you sit, look. Take time to look. Give five
minutes to look. If I were a teacher, I would certainly look at
the beauty around you. Do not bother about the book, look at
that roof, look at the colour of that green foliage. Take trouble
to look, then I would say "look at the book". Then you will
look at the book. You see the difference - between concentra-
tion and attention? Now do it. Do not think of it as a theory,
as an idea.
We have found several things this morning - that order

means space and space you must have. If there is no order, no
space in your mind and in your heart then there is disorder.
This disorder is part of the carrying over from yesterday into
today and into tomorrow. As the rats, having no space, destroy
themselves, so human beings are destroying themselves inward-
ly, because there is no space within them.
Disorder exists where there is no learning. Learning brings

its own order and learning implies attention. You learn by
watching - by seeing colours, by seeing the slope of the field,
by seeing how beautiful it looks. When you so look, so attend,
you can give that attention to the book. In that there is great
joy, great excitement in learning. The function of a teacher as
well as a student is to learn, learning in which there is no com-
pulsion of any kind - no punishment, no reward, no com-
parison such as A is better than B, and so on.
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Question: We have got it, Sir.

KRISHNAMURTI: Right. You have to live that way every day.
Because human beings don't live that way as they grow older,
they have no joy in life, they have no space, they become dis-
orderly and therefore they are very miserable.

You who are young, do not grow old in disorder. Throw it
out. Life is meant to be enjoyed, to be lived. You have to be
happy, to see everything clearly, beautifully, and yet you cannot
do this if you carryover into today and tomorrow the things
of yesterday. Come to today with a fresh eye, so that there is
order, there is learning, there is space, and where there is space,
the mind and the heart look with great delight.

Question: Yesterday we learnt that fire burns. Should we not
carry it over?

KRISHNA]I: Why should you?

Question: To avoid fire.

KRISHNA]I: Go into it. Because it burns, it is dangerous.
Yesterday you were insulted by somebody. Will you carry that
over? I insulted you yesterday, will you carry the memory of
that insult into today? I flattered you yesterday. I said "You
are a marvellous person, you are a darling". I say that, and
you carry it over into today. Don't you? Why? Fire burns and
you carry it over; otherwise you keep on burning. There is
insult and flattery and you also carry that over. Why don't you
finish with flattery and insult?

Question: We cannot, SiT.

KRISHNA]I: For God's sake, don't say cannot.

Quest.ion: It gives us pleasure.

KRISHNAMURTI: It gives you pleasure to hear me say how
beautiful you are, and it gives you pain to hear me say how
stupid you are. Why do you carry it over? I say to you, the
moment you carryover from yesterday, there is the beginning
of disorder. Why do you carryover? Why don't you finish?
When I said how stupid you are, why don't you say "Let me
listen because I am stupid". Listen carefully - how do you
know you are stupid?
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Question: Look into yourself.

KRISHNA]I: Listen carefully. This is really a very important
question - Today I call you stupid, tomorrow I am going to
call you beautiful. I call you stupid and you say you are stupid
and you get insulted. Yo say let me look into myself to know
whether I am stupid. Which means you compare yourself with
somebody who thinks that you are not stupid. So you are stupid
in relation to your comparison, to your idea. That is stupidity,
when you compare. If you have no measurement of cleverness
or stupidity, when I call you stupid, listen and finish with it,
and then you don't carry it over. In the same way, when I say
how beautiful, how nice you are to look at - don't get emotion-
ally worked up. Just look. So that you are finished with it, you
don't carryover the insult or the flattery. When next time you
meet me, you look at me with clear eyes, because you have not
carried over anything. So your mind is not in disorder. Do it
next time somebody insults you. Listen very carefully, and when
somebody flatters you, listen very, very carefully. So in listen-
ing, in seeing attentively, is learning and therefore order.

Question:
your mind.

To understand that fire burns you, you carry it In

Is that disorder?

KRISHNA]I: Each time you meet a snake and not see there is
danger, there is something wrong with your nervous system. So
there is order in certain things being carried over, and there is
disorder when you carryover psychologically. Is there not a
difference? So you know what it means to learn, which will

. . . . .
bring its own reward, like going to the meals regularly, attend-
ing the classes regularly, without being punished or rewarded.
Because you have learnt, you have seen, and therefore you are
punctual. In the same way study without concentration.

Question:· When the space is wide, when there is a large space
in you, you are orderly. There should be space within oneself,
but with your neighbour if there is a big gap, then there is no
enjoyment.

KRISHNAMURTI: You know, you must have space to look at
those hills, otherwise you can't see those hills properly.
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Questions You can.

KRISHNA]I: My darling, if you are very close to something,
you cannot see, can you? If your face is against my face, you
cannot see anything, can you? Therefore there must be space
between you and me. Go step by step. You learn an awful lot
if you go slowly. So there must be space to see each other
properly - physical space. Now we have space between you and
me, because I have my problems and you have your problems.
You isolate yourself with your problems and in that isolation
miss all my problems. When you look at those hills, you must
have space to look, and that space gives you a depth, light,
clarity, but if you are too close, you cannot see. Now there is
another problem. Do you see it as an observer, or do you see it
.not as an observer?

p

Question: I just see it.

KRISHNA]I: What does that mean? You are not burdened with
your problems, with your opinions, with your judgments, with
your knowledge, and so when you look, you see things as they
are, you don't look through the image which you have about
yourself. The image which you have about yourself is what you
have carried from yesterday to today, and therefore, when you
look at the hills, you generally look with eyes that are heavy,
burdened.

Question: Look at all other things and then go to the book.
But that way the process never ends.

KRISHNA]I: Don't theorise about it. How long does it take to
look? First, have you looked? Have you? Or you have said
casually there is a mango tree. If you say "I will look at the
colour of it, I will see the beauty of it, then I will see that green
field against the sloping hill, I will look and watch", then you
have taken some time before you look at the book. Therefore,
the hills and the book are on the same scale. You have taken
time to look at those hills, at the leaves which are turning
yellow, and at the blue skies.

Question: How can they both be the same?

KRISHNA]I: Of course, not. Who said both are the same? The
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book is different from the hills. I am saying, take time to look,
to observe, to listen, take time, give attention to looking, to
hearing. When you give attention to looking, attention to hear-
ing, then that same attention operates when you look at the
book. I may not want to look at the book at all.

Question: The teacher won't allow me to look, Sir.

KRISHNA]I: At last a boy asks a question. The boy says the
teachers don't allow you to look. Why? Because they have not
looked. I told you, if I were a teacher here, I would make you
look. I would say, sit down, don't bother about the book. Sit
down, be quiet, don't rush in and make a noise, sit down, look
out of that window, tell me what you see, look at the field, look
at that rock, have you seen the beauty of that rock, have you
felt it? Take time to look. Then I would say - the way you
looked at that tree, the colour, the hill and the bird, in the
same way, look at the book. If you say "I have not finished
with looking at them", then I would say all right, what is im-
portant is to 'look' and to 'listen'. If the teacher does not look,
he cannot teach. He gives you information; and that is what
is happening throughout the world in education. They are
stuffing your brains with information, and you are miserable
for the rest of your life. You have never looked at the winding
river, at the wings of the bird, you have never heard the whistle
of a bird, you have never seen the sunset, or the evening star.

Question: Then, when do you study, it you are looking all
the time?

KRISHNA]I: I have explained to you just now. Studying is not
important. What is important is to look, and then you can
look at the book. When you know how to study that rock by
looking at it, the slope of that hill, the shape of that tree, the
cloud behind the window, the blue 'sky, when you see how soft,
how gentle, how beautiful that landscape is, when you study
the green leaf, the yellow dying leaf, when you look at it, then
you know how to study the book.

Question: Sir) what is lite?

KRISHNA]I: Life is all that we have said. Life is the great earth,
the things that grow on the earth, the trees, the birds, the
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animals, the tiger and the monkeys and the human monkeys-
that is life. All the quarrels, all the misery, all the sorrow, the
disease, the pain and the pleasure, the longing to be loved and
to love, death, pain - all that is life.
Now I think I had better stop. Are you absolutely comfort-

able? When you have taken a position, do not move. Be com-
fortable. Now shut your eyes and see if you can keep your eyes
closed without moving the eyelids and the eyeballs, completely
quiet, and see what happens inside - if you have any thoughts,
if your mind is chattering, talking - find out. If you are very
quiet, you hear that crow cawing, you hear everything sharply
Therefore your body, your mind and your heart become sensi-
tive. And this sensitiveness is part of intelligence. And where
there is intelligence, you can look at the tree and the book.

* * * *

"MEDITATIONS-1969

Is there a new experience in meditation? The desire for expe-
rience, the higher experience which is beyond and above the
daily or the commonplace, is what keeps the well-spring empty.
The craving for more experience, for visions, for higher per-
ception, for some realisation or other, makes the mind look
outward, which is no different from its dependence on environ-
ment and people. The curious part of meditation is that an
event is not made into an experience. It is there, like a new
star in the heavens, without memory taking it over and hold-
ing it, without the habitual process of recognition and response
in terms of like and dislike. Our search is always outgoing; the
mind seeking any experience is outgoing. Inward-going is not
a search at all; it is perceiving. Response is always repetitive,
for it comes always from the same bank of memory.

Krishnam urti
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ACTION

In the last issue of the Bulletin a discussion between Krishnaji
and a small group of people, held in Bombay in 1950, was
published. This is another in the series. These are not present-
ed in chronological order. The discussion took place at a time
when there was much agitation and threat of war in India. Ed.

R: Shall we discuss action? There is danger of war. There is
danger of chaos in the country. What do I dot Here is a chal-
lenge. It is not a sensory challenge that I can brush aside. What
is the adequate response to this challenge? I am agitated as I
cannot find a response.

A: This is a situation in which every action is a form of in-
action. I have no response. I can only say war is no solution.

KRISHNA]I: There is conflagration. As an individual who is
peaceful, what shall I do? Can I do anything except be what
I am? I want to live peacefully and everything is burning.

R: If I can find a response which I consider adequate, I can
go and talk and say war is no solution. But surely my response
will meet another challenge. People will 'ask me what is your
action? Being to us is perceived in terms of action. You, Sir,
are different; to you being is action.

KRISHNA]I: I am peaceful. I talk of it - that is my action. I
would carryon, - what else can I do? I cannot become a soldier
nor a politician. What am I to do?

R: I feel that one must act or completely get transformed.
You are different. Action with you is complete action. Anything
we do is inadequate, but still action, even limited action, is
better than nothing.

KRISHNA]I: You say either you must be transformed or you
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must act according to your conditioning. Why are you putting
pacifism and transformation in opposition?

R: Because I only know action and I have found that pacifism
is not good enough.

KRISHNA]I: What is the fact? That you are not transformed?
That you are a pacifiist and war threatens? From which point
of view are you approaching the fact?

R: I know that my action will be inadequate and so I am
waiting and there is no action. But my mind is in conflict.

KRISHNA]!: Are you. going to act from the point of view of
pacifism?

R: I do not want to be consciously caught in this trap and
so I wait.
KRISHNA]I: Then I am really interested in transformation; but
in the meantime I have to act. If I want to play with life, I will
be a pacifist. If I am not a pacifist. I am the other. In the last
war I was not a pacifist, because I had no country. If I am a
pacifist my action is quite clear. It is not clear when I have
two problems - pacifism and transformation. I ask you from
where do you start?

R: I am not a pacifist. I have seen the futility of organized
peace. So it is out.

KRISHNA]I: So what is my action? I am not a pacifist nor a
war-monger. Then what am I? From what point of view are
you asking this question? Are you looking at it with the inten-
tion, of changing the world or of transforming yourself?

R: In the act of dropping pacifism I see that there can be no
blue-prints to a better world. I can only start with myself. Any-
thing else is false action. But the mind is still seeking old values
- old scales of judgment.

KRISSHNA]I: You differentiate between living and acting. You
still separate idea and action. (Krishnaji glanced at a window
shade on which the sun beams were playing - creating move-
ment). Look at that movement - the shadows. Why do you
not see? Why are you so exclusive - so concentrated?
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R: You see. I don't. Life has many challenges. We feel a few
more intensely. This war draws my attention.

KRISHNA]I: You still think in terms of ideas and action. You
say you are not transformed. You have dropped pacifism. If
you were transformed you would act. But ideas are still dor-
mant, your mind is still acting, groping, searching, feeling out
patterns. You say you are not transformed, otherwise you would
act. You wait for transformation, then you say you will act.
Your mind is agitated. Is the agitation factual or merely verbal?
I am not at all sure. I have a feeling that we are dealing not
with facts but with ideas.

R: Usually when faced with social urgency one has found that
there is mental agitation. This agitation is released, transform-
ed by some soc.ial action. The agitation I speak of may be this.

KRISHNA]I: Is agitation on verbal level or deeper level?

R: Possibly verbal.

KRISHNA]l: Then it is not on the actual level. Is it agitation
when I am merely changing shapes, chasing shapes? So far I
have given that activity importance. I am agitated. Before, when
there was agitation I acted through ideas - and I became a
war-monger or a pacifist. Now I want transformation. I say I
am not transformed because I am agitated. I say, is this agita-
tion a fact? Is this agitation verbal or has it a different quality?

R: Here I have no remedy. There I could act.

KRISHNA]I: Here you are agitated because you cannot find an
answer. So you are really in the same position. There you found
an answer; here if you found an answer you would get out.
What is the difference between the two?

R: There I did not consider the answer.

KRISHNA]I: There I could deal with the agitation, reason it
out. Is my agitation now of the same quality? Here there is
agitation, because there is no answer. Otherwise agitation would
drop away. Is it different in quality?
The mind is rebelling because it cannot find an answer.
If it found an answer it would become quiet. But is there

an answer?
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Here you are agitated. You are uncertain. Here you want to
be familiar. The moment you are familiar, you will act. Your
mind wants to become familiar with this state and because it
cannot do so it is agitated. Can you ever become familiar with
this?

R: Mind says) true - I want to be familiar. It finds no zm-
mediate response; that is why it is agitated.

KRISHNA]I: Are you agitated because you are not familiar
with this state or is there another reason?

R: I am agitated because I have no adequate response. The
mind seeks old patterns and finding no answer) gets doubly
agitated.

KRISHNA]I: You are agitated because you do not know how to
respond, which means you still want to find an answer.

R: I want to answer challenge still in terms of action.

KRISHNA]I: You are interested in action. You want a recog-
nizable answer. You can't find it within this field and so there
is agitation, because there is no recognition. Your answer then
is recognition, which means a word. How do you know you are
not answering the challenge? You don't know. The response
may be going on to challenge.

Is your answer dependent on recognition? Challenge must be
and there is agitation because there is no answer.

R: I am doubtful whether I am responding.

KRISHNA]I: Why are you agitated? You have still not moved
away from the old. Here too you are seeking an ultimate
end, which is making you seek an answer. You are agitated,
not that you cannot find, but because you cannot recognize.
Your concern is with recognition. That is the only way you
know you are living. Recognition is living. Why do you insist
there must be an answer? I say find the end of agitation with-
out cause. You want to get out of the state of agitation. You
cannot find a cause because you know that the end of causation
is beginning of another cause. I do not want to end disturbance.
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R: Even in agitation mind knows that I am not born to put
the world right.

KRISHNAJI: In the old response you ended agitation by response.
Here also you want to end agitation. Why should you end
agitation?

R: Agitation is the result of inadequacy.

KRISHNAJI: How do you know? Are you agitated? Do you need
an answer you can recognize? What do you mean by recogni-
tion? From where do you recognize? At what level?

R: At the state of the mind ..

KRISHNAJI: To pacifism and war-mongering you responded
.with the mind. Here also you want to respond with the mind.

R: There, there were patterns of response. Here you know
that there are no patterns.

KRISHNAJI: No. You are agitated because you cannot fit into
a pattern. Is there a pattern?

R: No.
KRISHNAJI: Then you are free from pattern. Is agitation in
relation to pattern or independent of pattern?

R: To pattern.

KRISHNAJI: Either this has a pattern or no pattern. If you see
there is no pattern, where is your agitation? That means you
have not understood the real significance of being free of
pattern. You say you want to be transformed and yet you have
not dropped pattern, which is transformation. Why have you
not dropped it? Or why do you want pattern? Or what would
happen if you had no pattern? Do you see how superficial your
agitation is? The, difficulty is we always want to live in the
known.

R: We attempt to reduce even the unknown to the super-
ficial level.

KRISHNAJI: Now what is your response to the challenge?

R: I see. I can act but I cannot know my response, recognize
it before I act. P. J.
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FOR INFORMATION Mrs. Pupul Jayakar, the President of
the Krishnamurti Foundation India, and
Dr. Balasundaram its Secretary were at
Brockwood Park (England) in September
where they met Krishnaji and representa-
tives of the other two Foundations, namely
Krishnamurti Foundation England and
Krishnamurti Foundation America. Certain
publication rights have .accrued to the
Krishnamurti Foundation India as a result
of which it is expected that Krishnaji's
talks, writings etc. can be brought out at
reasonable prices in India. We have also
been able to acquire master-copies of tapes
of Krishnaji's talks in India and elsewhere.
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KRISHNAMURTI FOU~DATION I:-.IDIA
Rishi Valley School, Rishi Vallev P.O.
Chittoor Dist riel. Andhra Pradesh

Local Committees
The Agency,
Himrnat Xivas, 31. Dongersev Road.
Malabar Hill, Bombay 6
Krishnamurti Centre
3C, Crcenaways Road, Madras 28.

Krishnamurt i Foundation England
24 Southcnd Road, Beckcnharn, Kent, England.
Krishnamurti Foundation of America
P.O. Box 216, Ojai, California 9!l0:.',\

Associated Committees

Mr. H. S. English and ~1r. R. Bennett
Krishnamurti Books, C/o P.O. Box 308
Manly, N.S.\\'. 209:).

Comte and Comtesse Hugues "an der Straten Ponthoz
Mr. R. Linsscn
145 Avenue des Dames Blanches, Brussels 1:",.
Mrs M. Wagn
Krogholmgaardsvcj 31. :l9:i0 Trorod pr Vcdback
Miss Karpio and Miss Puollane
Krishuamurt i--Kirjat
Pihlajatie 32 A 8. Helsinki 27
~I. L. de v idas
47 - Tournon- d·.-\gcnais (Lot-3:i-·(.arolll,e)
Mr. E. Schmidt
I Berlin 37, Kilstcttcr Str. 27 III
Dr. I. Dcmet riades-Bacha
4U. Ekklision Str. 26, ::"lea Smvrni, Athens
Mr. S. Halldorsson, Bakk ast ig I, Reykjavik
Mr. xr. Dalidd, 14 Djalan Singkep. Malang
Mr. I. Woolfson, 19 Yarelai Hasirah Road,

Katarncn, Jerusalem.
Ing. L. Fresia
Viale delia Stazione 24, Aost a
Stiehting Krishnamu rt i Xcderland
Meet ings. Secretarv, t rcasurcr: Karel 'an

Celderf aan 16A
Oosrerheck Ii 1:20
Booko rders, Bulletin: \\'l'ikampcnl'eg ~n.

Hoendcrloo 6736.
~rr. V. Hunt, 164 Idris Road, Brvnd wr, Christchurch :;.

Krishnamurt i Btbl iotckct. Lran ienborgvn II C, Oslo
The Misses Shepherd, 24 Kildare Road, Durban
Mr. s, ~rrs. G. Htlseid, Alvagen 5, 21500 Staffans-Torp
Mr. Silvius Rusu (Co-ordinator)
31 Chemin des Palettes. CH 1~12 Grand Latln/CE
Miss E. Keller (German speaking)
Balgriststr. 2~. ~t)08 Zurich
'II'. .-\.Schweizer (French spl'a!'ill.~)
(.lIlldcldillgl'rraill x -4!J,-).': Bale



BRAZIL

SPANISH & PORTUGUESE SPEAKING COMMITTEES.
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PUERTO RICO

ARGENTINA

BOLIVIA

CHILE

COLOMBIA

COSTA RICA

DOMINICANA

GUATEMALA

MEXICO

NICARAGUA

PERU

URUGUAY

VENEZUELA

Mr. M. P. Da Silva
Rua Carlos Stelinen '404
Sao Paulo 8

Ediciones Krishnamurti It\e -
Apartado 20342, Rio Piedras
Puerto Rico 00928, USA

Sr. 'P. Stratiotis
Machain 3089
Buenos Aires
Sr. J. C. Asis
Lopez y Planes 382
La Cumbre, Cordoba

Dr. F. Aliaga
Castilla 1932
La Paz

Comite Krishnamurti (Chile)
Sr. F. Rovira
Classificador 846, Santiago

Sr. A. Gallegos
Carrera 41 No. 54-101
Barranquilla

Dr .. M. Coronado
Apartado 2109
C. A. San Jose

Sra. M. S. de Ricart
Calle Capitan Eugenio de Marchena No. II
Santo Domingo

Sra. M_ C. de Hernandez
20' Calle 2-60
Zona 3

Sr. J. I. Camargo
Calle Anahuac 7
Mexico 7

Sr. B. Martinez
Apartado 355
Managua

Sr. J. T. Uganiza
Apartado 2718
Lima

Sr. ]. Monestier
25 de Mayo 477
Montevideo

SI'. G. C. Trillos
Apartado 2780·
Caracas

Edited, printed and published by Mrs. Sunanda Patwardhan at Sangam
Press Ltd., 17, Kothrud, Poona 4 for Krishnamurti Foundation India.
Correspondence address: Mrs. Sunanda Patwardhan, 11J, Golf Links,

New Delhi 3.
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